Credle] 
. re. : 
Bguuill & glue 8 


DEIN oS jon sik Miccostee ba) tbe ih he Bhp JU JU a 3 poste Ul 
: PIE IE on mci es ~ "Dhl LD py teh 
zk Why oad oy as ‘Translation: ‘ 
v BN Jess calla JLnci, - reports that Rasilullah said, 
‘ which a person will be questioned 
gement will be salah.”? 


Salutations upon His beloved 
mad &, who is like a huge 

and who has been sent 

dith. Salutations also upon his 
Spied the paths of guidance and 


1e Ahad h of the leader of | 
ated the interpolations of thos: | 

i “from the Ahadith, the | 
rong ones and the | 
norant ones. 


important fundamentals of 
phasized its importance in 
n (belief in Allah and His 
most important pillar o/ 
about which one will be 
pement as Abd Hurairah 4 


imperative that one carries it out according to the sunnal 
of Rasdlullah . Every minute detail should be | 
meticulously followed so that one's salah can be 
acceptable in the court of Allah. 


In Shariah, many of the laws that apply to females are 
different to those that apply to males. For example,a 
woman is not permitted to travel without a mahram' 
while a male is permitted to do so. Likewise, there are 
many other laws that are applicable to one gender and 
' not to the other. A whole chapter has been devoted in 
this book to highlight some of the differences. 
. d 


Similarly, the method of performing salah for females is 
slightly different to that of males. This will be proven in 
the light of the ahadith (traditions) of Rasilullah &, the 
statements of the Sahdbah # and the learned scholars of 
Islam. 


There is a group among the Muslims called the Ghuir 
Mugallidin’ who claim that there is no difference in their 


salahs. Their women perform salah in exactly the same 
manner as the males. However, this is due to their gross 


“The meanings of all Islamic terms have been explained in 
the glossary. Please refer to it_at the end of the book 

* Those who claim to practise on the ahadith and who dond 
follow any particular Imam. They are also referred to as Able 
Hadith, La-Mazhabis or Salafis which is a misnomer becaust 
they do not adopt the practices of the pious predecessors 


ignorance. 


Women who adopt any of the schools of thought of the 
four Imams viz. Shafi'i, Maliki, Hanbali or Hanafi 
Mazhab, should be completely at ease that the method in 
which they perform their salah is correct and in 
accordance to the hadith of Rasilullah &% as will be 
proven in the ensuing pages. They should not be misled 
by the ignorant women who imitate males in performing 
their salah, especially in the two harams of Makkah 
Mukarramah and Madinah Munawwarah. 


In chapter one, the detailed method of sz 
outlined. One who is only looking for tt 
performing salah without going into any det 
will find this chapter very helpful. Chapter 
some of the differences in the laws of 
males and females. In chapter three, the deta 
from the ahadith regarding certain postures 

adopted by females have been mentioned. Chapt 
is devoted to the statements of the jurists reg 
different postures of females in salaéh while chapter five 
discusses the issue of women attending the salah in the 
musjid. 


The author makes an earnest dua to Allah to accept this 


humble effort and make it a means of guidance for all the 
Muslims. wi 
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CHAPTER ONE 
METHOD OF SALAH 


In this chapter, we discuss in detail the manner in whic! 
salah has to be performed by females as outlined by th 
Hanafi jurists in the light of the ahddith of Rasilullah & 


the Gthar of the Sahabah # and the Tabi'in ..-». 
ef re/Be ay ing Salah 


Ensure that the body, clothes and place of salah is clean 
One must be in a state of wuda. One must perform salah 
during the proper salah times. It is makrih to 
unnecessarily delay the salah. The most appropriate 
manner would be to begin your salah as soon as the azin 
has been called out from the musjid. One can thereafter 
continue with the household chores. Do not let other 
engagements cause a delay in your salah. 


Apart from the face, hands and feet, the rest of the bot) 
must be covered. Women should cover themselves 
properly using a sheet or cloak so that the head, neck, 
chest, arms, shoulders, thighs and shins are covered. | 
the face, hands and feet are also covered, salah will be 
valid. If one uses such a thin scarf or burgah from whic 
the head, neck and throat are visible, and similarly, if the 
arms, elbows and shins are visible, salah will not 


valid. Accordingly, one should take great care i! 


ensuring that the entire body is thoroughly covered 


1] 


If during salah, a quarter of any part of the body besides 

the face, hands and feet is exposed for the duration in 

which 5s 4, ol-— can be recited three times, the salah 

will not be valid. If less than a quarter of the limbs was 1 
exposed, the salah will be valid but it is sinful to do so. 


It is makrth to bend the head forwards and make the 
head touch the chest. It is also makrih to bend the chest. 
One should stand completely upright. 


The Procedure of Performing Salah 


Stand d straight facing the Qiblah with your ga 
the place of sajdah. The toes must also face th 
is contrary to the sunnah to make the feet face 
away from the direction of the ible Keep 


together. 


Make an intention in the heart that you are performir 
certain salah eg. the fard of Fajr. Itisnotn 
utter the intention verbally. Raise the hands 1 
shoulders without taking them out of the cloak or 
Women should not raise their hands to their ears. 


The palms should face the Qiblah with the fingers k 
straight. pee not bend the head forwards. Recite “5 


Ni ey 
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hand around the left hand. Place the right palm onth 
back of the left palm, keeping the fingers close together 
Women should not place their hands below their nave 


The Standing Posture (Qiyam) 
Recite: 

GEN HS, Bao, pal 

Oe OY, aos SUS, 

Translation: 
“© Allah, You are pure and praiseworthy. Your names 
lofty and Your greatness is elevated and there is nox 
besides You.” 


This is called thand (<>). Remember that a woman wi 


tecite all these du'as including the Quranic verses silent) 
even though it may be a jahri salah (one in whichte 


recitation is done aloud). 
Then recite: 


Translation: ] 
“] seek refuge in Allah from the rejected satan.” 


This is called ta‘awwuz (3). 
Follow this by reading: 
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Translation: 
“T begin in the name of Allah, the most beneficent, the 


most merciful.” 

This is called tasmiah (4). 

Thereafter, recite Sirah Fatihah and say Amin (,.-/) . 
Then recite: 


Pe SB 


and a sirah or a minimum of three verses of the Holy 
Quran. 


If you are behind the Imam, then only recite: 
Ce SIS, Said, 6g) CE 
Oe ai, Oks. “cs, 
B Z 


and remain silent thereafter. If the Imam is reciting the 
Quran, listen attentively to the recitation. 


Women should recite Sarah Fatihah and a sirah silently 
in every salah. The recitation of the Quranic verses is 
called gird’ah («\ 3). 


Do not move any part of the body unnecessarily. The 
more still one stands, the better it is. If one has to scratch 
anywhere out of necessity, use one hand only. However, 
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it is better to avoid such an act. 


Do not place all the pressure on one leg only and leave 
the other leg free. Place equal pressure on both legs 


If one has to yawn, try to suppress it as much as possible 


The gaze should be on the place of sajdah in the standing 
position. Do not look around. 


Once the recitation is complete, this heralds the end of 
ihe standing position, giydm (\). 


Rukd (Bowing Down) 


Keep the following factors in mind when going 


into ruki (¢ 5): 


eee one has completed the gird’ah, one should 

y, sti and go into ruki. Begin reciting “_“\s 
ae you start bowing down and complete the 
recital of ‘<1 when you reach the position o! 
ruki. 


Women should bow down slightly, just enough {0 
the hands to touch the knees. Do not bend down» 
much that the back becomes completely  straigh! 
like the males. Keep the fingers together and pla 
them on the knee. Do not grasp the knees }) 
spreading out the fingers as the males do. Bend i 
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knees slightly to the front and keep your elbows: 
tucked into your sides. 


Remain in the position of ruki for the mmmum 
duration of reciting the following words three times 


with ease: 
Translation: — 


“Pure are You, O my Sustainer, the great.” 


Keep your gaze on your feet while in ruki 
the feet close to each other. 


from ruké 


opletely straight when you Se 


Standing u 


jtand up properly and merely make a 
fs up, it is not sufficient and your 
sal ot be valid. Only after standing up erect, 


» 
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sajdah, first place your 
your hands, then your 

. Both the forehead and 
- ground. The fingers and 
iblah. Contract yourself 
our thighs touch your 
touch your sides and 
a side. Keep your 
the Qiblah with your 
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to recite’: ~~ 3 3 ae re a 

ee es above for the jalsah position. If this is a two raka’at 
salah, this will be the final sitting position which is 
called ga‘dah akhirah (3,1 :..3). 


Note that raising the hands to the ears, thand and 
laawwuz are not recited in the second or 


subsequent raka’at. 


Translation: 


dime (Gajdah) by fr (rear (2a\ctaty) a 
‘then the nose and forehead x Pee ef 
dah, first raise the se : same = a previously secpuine 


the hands and finally 


rising. However, il Sy = One. 
fo illness, old age or if 
d of the second sajdah 


lutations to you, O Prophet, and 
His blessings be upon you. 
be upon us and on ll those 
€ ‘Pious. I testify that there is 


or at least thre | but Allah and I testify that 


Then complete th 
® done in the first. Afte ; 
‘sajdah, Sit as described hen one words, iy Si raise the right 
i d © it down when saying, ‘ii\ . 
eee cee 1 ing ex finger, make a circle with 
S55 SI L525) y'7 1 iddle finger. The two small 
The index finger must be 


21 


20 


Therefore forgive me, forgiveness from Your side. 
Undoubtedly, You are most forgiving and 


pointed towards the Qiblah and not completely, 
‘ merciful.” 


| Straight skywards. When you lower the index 
finger, keep the other fingers as they were when. 
I 
} 


One can also read the following du’G or any other 
du‘ contained in the Qur’én and Ahdadith: 

At-Tahiyyat, recite the following) i ¥. ; 
JN Ale 15, ES HN 9, CU GG, 


Translation: 
“O our Sustainer, grant us good in this world as 
well as the hereafter and save us from _ the 


punishment of the fire.” 
Then make saldm by saying: 


PLUS os SN ey toe i itl) 
ES SI ey es eB i 
: ‘4 F : ; 


Our mercy on Muhammad & an 
You have sent Your mercy of 
d his family. No doubt, You a 

jorthy. © Allah, send Yod 
mad 4 and on his family @ 
Tbrahim #8 and his family. \ 
at and praiseworthy.” 


i Ke St 
Translation: 
“Peace be upon you and the mercy of Allah.” 


ene be: 


Sue 
lah and then turn your face to 


heyy 


indeed 1 have wronged mn) 
“no one forgives sins excep! ! 


If the salah is not a fard salah, then together with 
Sirah Fatihah, recite another sdrah in the third and 
fourth raka'at before proceeding to ruk 


The Obligatory (Fard) Acts of Salah 

The following six acts are fard in salah. If any of 
them are missed out, the salah will be null and 
void, whether one leaves them out intentionally or 
unintentionally. The salah will have to be repeated. 


|.Takbire Tahrimah i.e. to say (StS) after making 
_ the niyyah. 
2.Qiyam - to stand. One has to stand for the duration of 
the amount of fard gird'ah. Standing is obligatory for 
the fard and witr salahs only. Standing for the two 
sunnah raka'at of Fajr is also obligatory." 
3.Qird'ah - to recite any verse of the Holy Qur'an. 
The condition is that the verse must constitute at 
least two words eg. —& ¢ . If the verse comprises 
only one word eg. ot». , orone letter eg. _, or 
two letters eg. -— , then the obligation will not be 


fulfilled ia obligatory in the two raka’at 
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The minimum ruki' is that one should bend to 
the extent that the hands reach the knees. 

5.The two sajdahs. Two sajdahs are fard in every 
rakat. 

6.Qa'dah Akhirah - the final sitting posture for the 
duration of Tashah-hud. 


The Compulsory (WAjib) Acts of Salah 


The following constituents are wajib in salah. If 
| any one of them is omitted, the error must be 
“rectified by performing sajdah sahw. Sajdah sahw 
_ be discussed later. 


begin the salah by reciting the words °~51 4 in 
ar. 

.To recite Sirah Fatihah. 

O recite Sirah Fatihah in the first two raka'at of 
) fard salah and in all the raka'at of witr and nafl 


0 ‘add at least three verses after Sirah Fatihah 
0 recite Sirah Fatihah before another stirah 
artib-- to fulfil the various constituent parts of 
salah (the fard and wajib acts) in_ their 
"appropriate sequence as described in the section 
"dealing with the method of performing salah 
7.Qa'dah Ula = to sit after every two raka'at forthe 
duration of tashah-hud. 
$7To stand for the third rakat immediately after 
_ tashah-hud without any delay. 
9To recite Tashah-hud in every qa'dah. 
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10.To recite Du'a-e-Qunit in the third rakat of witr 
salah. 

11.Qaumah - to stand erect after performing rukii' 
and before going into sajdah. 

12.To make saldm in order to exit from salah. 

13.Ta‘dil - to fulfil all the actions of salah with ease 
without being hasty. If the salah is performed without 
observing fa’dil, the salah, though valid, is rendered 
improper. Sajdah sahw is not performed for failing to 
observe fa‘dil. 

14. To recite the extra takbirs of Eid Salah. 

15. To recite the takbir of ruki’ in the second rakat 
of Eid Salah. 


All other acts of the salah, besides the fard and 
wajib constituents, are sunnah or mustahab factors. 
One should perform all such acts to attain the 
maximum reward of salah as all these acts are 
meritorious. One should not omit them without any 
reason. However, no sajdah sahw is performed for 
omitting the sunnah and mustahab constituents. 


Sajdah sahw 


Sajdah sahw is the performance of two additional 
sajdahs in order to compensate for the omission of 
a wajib or any such defect. These sajdahs are only 
performed if the defect or error was committed by 
mistake. If the error was caused intentionally, 
sajdah sahw cannot be performed but the salah will 
have to be repeated. 


The method of performing sajdah sahw is that after 
Teciting fashah-hud in the final sitting, one must 
| read, 


At ea irae ea] 


and tum the head to the right. After making onc 
salim, perform two sajdahs and complete the salah 
as usual. Then recite tashah-hud, saldt (durfid) and 
du’G and make salam to complete the salah. 


tors which Nullify Salah 


1. Speech whether intentional or unintentional 
“nullifies the salah. Even saying ‘ah’ or ‘oh’ will 
"nullify the salah. Similarly, if by clearing the throat 
unnecessarily, a sound is emitted, the salah will 
become null and void. Replying to the greeting o! 
someone by saying, 


pAtt Se s 
will also nullify the salah. 


2. Any action which does not form part of salah, i! 


carried out during salah will nullify it eg. to walk 
eat or drink. 


3. If one’s chest is turned away from the giblah, the 
salah is nullified. 


4. Laughing aloud during salah also nullifies the 
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salah. 


5. If a woman plaits her hair while offering salah, 
her salah becomes null and void. 


Factors which are Makréh in Salah 


The following factors are makrih in _ salah 
Although these acts do not nullify the salah, they 
diminish the reward of the salah. 


1.To fiddle with one's clothing and hair. 
2.To crack one's fingers. 


3.To glance to the right or left. 

4.To place the hands on the hips. 

5.To perform salah facing another person. 

6.To perform salah on pictures of animate objects 
or in the proximity of such pictures. 


7.To lengthen the second rakat considerably more 
than the first one. 


8.To specify a particular sirah for a particular salah. 
9.To squat, sit on one's heels or to sit like a dog 
with the posterior on the ground and the knees 
raised up. 
10. Voluntarily leaving out a sunnah. 
I!. To perform salah in such clothing in which one 
does not go in front of people. 
12. To lean on to something. 
13. To perform salah while one has the urge to go 
to toilet or to pass wind. 
14. To perform salah in someone else's property 
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salah. 


The method of performing sajdah sahw is that after 
reciting fashah-hud in the final sitting, one must 
read, 


5. If a woman plaits her hair while offering salah, 
her salah becomes null and void. 


miss, peas Seu Factors which are Makrah in Salah 


The following factors are makrah in_ salah 
Although these acts do not nullify the salah, they 
diminish the reward of the salah. 


and tum the head to the right. After making one 
salam, perform two sajdahs and complete the salai 
as usual. Then recite fashah-hud, saldt (duriid) and 


dua and make salam to complete the salah. 1.To fiddle with one's clothing and hair. 


2.To crack one's fingers. 

3.To glance to the right or left. 

4.To place the hands on the hips. 

5.To perform salah facing another person. 

6.To perform salah on pictures of animate objects 
or in the proximity of such pictures. 

7.To lengthen the second rakat considerably more 
than the first one. 

8. To specify a particular sirah for a particular salah. 

9.To squat, sit on one's heels or to sit like a dog 
with the posterior on the ground and the knees 
raised up. 

10. Voluntarily leaving out a sunnah. 


Factors which Nullify Salah 


1) Speech” whether intentional or unintentional 
"nullifies the salah. Even saying '‘ah' or ‘oh’ will 
nullify the salah. Similarly, if by clearing the throat 
unnecessarily, a sound is emitted, the salah 
) become null’ and void. Replying to the greeting of 
___ someone by saying, 
a PW Sales 
~ will also nullify the salah. 


2, Any action which does not form part of sala re ; 
Cen Siang salah will nullify it a Fs ; ik 11. To perform salah in such clothing in which one 
On Ge tink 8 e. = does not go in front of people. 

ie i 12. To lean on to something. 

| lah whil has the urge to go 
} 3: If one's chest is turned away from the giblah, the | ogee While one has the urg : 


tins : to toilet or to pass wind. 
salah is nullified. 14. To perform salah in someone else's property 


4. Laughing aloud during salah also nullifies the 


—— 
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without the owner's consent. 

15. To perform salah in a dirty place like a toilet 

16.To perform salah on a public road or in th 
graveyard. 

17. To perform salah with a little impurity 
close proximity to impurity. 

18. To count the verses of the Qur'an or the tasbi! 
on one's fingers. 

19. To rub off dust or sand from one's face if the 
sand or dust does not harm one. 

20. To make sajdah only on the forehead when one 
has the ability to place the nose on the ground 
21. When one has the urge to eat, to perform salah 

in the presence of the food. 

22, To repeat the same sirah in both the raka’it of 
fard when one knows other sirahs as well 

23. In the fard salah, to recite the sdrahs contrary t 
the sequence of the Qur'an. 

24, To recite a strah in the fard salah, omit the J 
next sirah and recite the following one eg. | 
recite Surah Al-Fil in one rakat and to revit 
Sirah Al-Md'in in the next one. This mas’ald 
applies to the short sirahs only i.e. from Sind 
Bayyinah till the end. 

25. To close the eyes unnecessarily. 


In Congregation 
Imamat 


It should be remembered that it is mabrih '' 
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females-only congregation. However, if women do 
happen to perform salah in congregation in which 
there are exclusively females, the female Imam will 
stand among the women of the first saff in the 


centre of the saff as the following narration 


indicates: 


n 
pola y ols ols Hl Ll antle oe sy, 


Translation: 
When Aishah # made Imamat of a_ female 


congregation, she stood among them at the centre. 


Sheikh Abdur Razzéq (211 A.H)” 4+, quotes the 
following narration in his Musannaf: 


“ 
ey 4B pawl ee GL ef el IU eee Cs Bae 


Translation: 
Hujayrah Bint Husain reports that Ummu 
Salmah # was their Imam in Asr_ salah and she 


stood amongst them. 


PSSs- WSS, tr/y pth a a ah ty cob Jy SL J de a 
Vee ote HS alt tasty ry /y Wi) Cs BUS pore wm 
yp PLY 

® Dates after a personality’s name refer to his date of birth 
and death according to the lunar calender. Where only one 
date is mentioned, it refers to the date of demise. 

Oe yp NSLS t/¥ pF! 2 ld QL ey pity ghd Lh em ol 


Thy Cy ai BLE one 


et. 
"of males and females, the males 
"front rows, followed by the 
mn the females. Sheikh Abdur 

a», narrated the following 


S Ibn Malik 4 whether the 
ongregation with Rasilullih 


attentively and remain 


ees 
” np yer, 


Recitation 


When one performs salah behind the Imam, one 
will not recite anything from the Qur'én. Only the 
tasbihs and du‘as will be recited. Allah 3% says in 


the Holy Qur'an: 


16 
OF pS Naily J eae OT ail is 5 Ily 


Translation: 
is being recited, listen to it 


"When the Qur'én 
silent in order that you 


obtain mercy." 
Imam Muslim Ibn Hajjaj (261 A.H) i<—», has 


narrated the following words: 


"ait ty Why 


Translation: 
Abi Masa Ash'ari 4 reports that Rasdlullah 
said, "When the Imam recites, remain silent." 


This hadith explicitly indicates that when one is a 
mugtadi, one has to remain silent. 


7 WY et HE SU I VVE 2 Vc ple ae 


a 


33 


32 


Translation: 
Umme Salmah # reports that Rasflullah 2 used to 


wait for a little while after making salam in order 
for the women to depart before the men (from the 


musjid). 


Imam Abo Abdillah Ibn Majah Al-Qazwini (273 
| AH) 31. +, has narrated the following hadith: 


BA SOT ply be St de BI) I JB a Ss, 
gd uy 

Usht plery ae ail ge dit pny cae OIG ir i oo, SK Gl ca clet oe 
rah IEDM by oe ely FH HW yy BL py Ke OS 


MIE DAs op ea ALS 


Translation: 

Asma Bint Abi Bakr # reports that she heard 
Rasdlullah saying, "Whoever from amongst you 
believe in Allah and the Last Day, should not raise 
her head before the men have lifted their heads. 
This is in order that you do not see the aurah 


(private parts) of the men.” 


€ congregation happens to have 
es, the women must be allowed 


Imam Sulaiman Ibn Ash’ath 4 


In those days, the men used to wear a sheet as a 
lower garment. During prostration, there was the 
possibility of their private parts being exposed 
from the rear. Therefore, the women were ordered 
to raise their heads from sajdah after the men. 


BW des BI J) OS HIG gsr 5 sw 


ee WF etn ds Ls ois of oy 19H) 


Ry HE NI SS fe led eae HEH TT Uo oye Gh 
I pe one ane le by ity 2 SE iy Nel ery spl lb SSD ot 
JOG a Sg lied J, Ob std WI FI, rer/\) Gi syad Sal oy 
bel at Ue ny OLS oy BI ae OS ol Je Gail y iL 


Sy AN A yp de ew pilin le > 
i pe Sede 3k 3 gh GE lu’? 
$e rte SEW pl b> de 

5 CS Re 


baw ply, 


or = 
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Imam Abi Abdillah Ibn Majah Al-Qazwini (273 
ius) di, has narrated the following hadith: 


ae gr eo Jy Ji JE ae dil, pegs 


= acl Jd LY! 


g from the Musjid 


for females to attend the congregatioy 


DPE eB OS a6 ge 3,5) LL 


D ¥ 
Dee W JF cL diy LS Hs of oy, AP 


4 


me eee ee oll 
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Translation: 
Umme Salmah & reports that Rasdlullah 4 used to 


wait for a little while after making salam in order 
for the women to depart before the men (from the 
musjid). 


Uji ply ae Bi he Si Jy re CW Wgce BI oo, SS Gf ca cle Ge 
pe JN by se lel, GFW HW eslly BL orp pK OS 


MeN Ay op oan OL AALS 


Translation: 

Asma Bint Abi Bakr # reports that she heard 
Rasilullah # saying, "Whoever from amongst you 
believe in Allah and the Last Day, should not raise 
her head before the men have lifted their heads. 
This is in order that you do not see the aurah 
(private parts) of the men.” 


In those days, the men used to wear a sheet as a 
lower garment. During prostration, there was the 
possibility of their private parts being exposed 
from the rear. Therefore, the women were ordered 
to raise their heads from sajdah after the men. 


ey A LED NIE Syl ce ced cote NTE VT Oo oye Gf 
4 ete py panne pd by tly 2 JU ly el oe pry spl ak oss oF 
HS yp solid Jy ob cil BUI FUL, 101/11 GL ewast | cu 2 
Sys a Os y S16 0K of Jase Gail iL! 


Muslim (261 A.F 
jing hadith in his 


Rasilullah 4 said, ' 
& the musjid, do not 
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Khari"? While we were with Rasdlullah #, he did 


not command the menstruating women to make 
qada of their missed salahs.” 


CHAPTER 2 


] DIFFERENCES IN LAWS BETWEEN 


MALES AND FEMALES 
This hadith indicates that a woman who 


menstruates does not perform salah while she is 
menstruating and when her menstruation § is 
complete, she does not have to make amends for 
her missed salahs. This ruling applies only to 
woman. The menstruating women used to keep 
away from the Musalla (Eid Gah) as mentioned by 


Imam Bukhari* (41 —~: 


The Shari‘ah has taken the physical differences of 
males and females into account, thereby 
differentiating in the postures of salah. Just as there 
ifferences in salah, so too are there numerous — 
in almost every aspect of worship, | 
we enumerate a few examples of the | 


adhe olny ehyery rela dele Org ts Gat Ub 
Ibn Ismail Al-Bukhari x 2 
s narrated the following hadith: Translation: 
Umme Atiyyah # reports that the menstruating 
women attended the congregation of the Muslims 
mae their du’a ‘but kept away from their place of 


Ue Le GAN ge Bo) IW il oliswy 
BA 8 ply ale Sih dhe oh ae Si cid!) 
Permission 

If a woman wants to attend the musjid, she has to 


that a woman asked Aishah 4] 


should make gada (amends) 0! 
she is purified from hi 
shah @ replied, “Are you ! 


“A deviated sect who lived in Hardra near Kufa and who 


Wir 2AM I AS Us GLA are 
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Kharijit? While we were with Rasdlullah #, he did 


not command the menstruating women to make 
gada of their missed saldhs.” 


CHAPTER 2 


DIFFERENCES IN LAWS BETWEEN 
MALES AND FEMALES 
This hadith indicates that a woman who 
menstruates does not perform salah while she is 
menstruating and when her menstruation is 
complete, she does not have to make amends for 
her missed salaéhs. This ruling applies only to 
woman. The menstruating women used to keep 
away from the Musalla (Eid Gah) as mentioned by 


Imam Bukhari® (41 —,): 


The Shari’ah has taken the physical differences of 
males and females into account, _ thereby 
differentiating in the postures of salah. Just as ther 
are differences in salah, so too are there numerous 
differences in almost every aspect of worship 
Hereunder we enumerate a few examples of th 
i in laws between males and females. 


f pre Naas ph pers eb ll dele ig ts Wott LG 
Muhammad Ibn Ismail Al-Bukhari (25 , 
=, has narrated the following hadith: Translation: 

Umme Atiyyah # reports that the menstruating 
women attended the congregation of the Muslims 
and their du’4 ‘but kept away from their place of 
salah. 


go 13 Udo Glia} 6 Al yee i oo) as OI il yi of iste 
PUL ley cde il de ee ae WS clay! 


Bu 
ry 


Permission 

Sammaiwoman asked Aisha ¢ If a woman wants to attend the musjid, she has to 
woman should make gqada (amends) 
when she is purified from Mh 
' Aishah # replied, “Are you ! 


= 


-* A deviated sect who lived in Harfré near Kufa and who 
tegarded making qada compulsory after a woman is purified 
from her menses. 

8 Ye SUA IT Ee Ve NU) oo EAI Oe 
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ask her husband for permission. Males have ny 
been commanded to seek the permission of thei, 
spouses before attending the musjid. 


Imam Bukhari (256 A.H) *.—, has narrated th 
following hadith: 


TASES hey ale i) he el os diac IL, 
Uae WU Su! 


Translation: 
Salim narrates from his father who reports that 
Rasilullah @# said, "When any one of your wives 


your permission, do not prohibit her." 


$ mentioned in Musannaf Abdur Razziq’. 


EIT 5a) ne 

i EERAIN deny 5 iy) 
Ning JU ainsy se pS) 

te Pe Ell ce oe gal) alt V1 yt 
ey iL 5, ih ys Bh lif 


Pel aay LY 9 a 2) 9 
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“Abdullah Ibn Umar # states that there is no azan 


upon women.” 

Ibrahim Nakh'i (96A.H) x#.~, a great Tabi'i and 
fagih (jurist) of Iraq who was also the teacher of 
Imém Abi Hanifah s., states that azan and iqaémah 


are not compulsory upon women. 


Clothing 
As mentioned previously, a woman has to cover 


her entire body before she can perform salah. 
However, the minimum requirement for males is 


from the navel to the knee. 


The Saff 


In congregation, a woman has to stand behind the 
saff of the males and children. 


Imam Bukhari (256 A.H) ».-, has narrated the 
following hadith *: 
te dh do le ey Dey Uh abe JU ace dit go UL oy pl os 
pate ci ile iy ole, 
Translation: 


a, — 


XII jb 04 A ; ; 
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should not make their voices heard. They can clap 
the inner side of the right palm on the back of the 
left palm. 
The Voice 


It is stated in /'ld-us-Sunan: 


“ye yb 56 YER (nSIL ighty JUS oy i aft, 


Translation: 


“It is not permissible for a woman to raise her 
voice in salah.” 


The following hadith is 
Bukhari: a 


" Pe aieiL, wp. 
a cae i Jumu'‘ah 


Imam Aba Dawad (275 A.H) x «—, has narrated the 
following hadith: 


"Clapping (of the 


(saying. subhinallah) is Ee By U0 Is oo so, igs 5, 


The jurists have in Pg OES IFW aun 9 2. ye cat, 
when an incident occurs in 
then the Mugtadis (follo 


by either saying 4) 


S98 MU adi tia Vet pay 
ea ta oan eer ee 
‘a ; Octal ly Sh bs cts cn, 
BOG caval as sede, ap |, 


Arles LoS, 
Ww ILI Sas Oly eat 


BSW INI \ ¢ - L 


dal ys ba oY me oy 
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Translation: 
Tariq Ibn Shihab #& reports that Rasilullah % said, 


"Jumu'ah is compulsory on every Muslim with 
congregation except on four people: a slave, a 
woman, a child and a sick person." 


Imam Aba Dawid (275 A.H) »—. also narrates the 


ion: 

“narration of Umme Atiyyah 4, it js 
that Rasilullah & said that Jumu'ah js 
tory upon women and he prohibited us 
wing the janazah. 


yf a woman differs considerably from that 
+ The way her hair is plaited is alo 


pd ae Fl ah Us wy o/h dt amis 49/1 uy) By 
Joly ps ow 


SU NW VAY Gs 5 pH lo ATV 2 VITA eo > 


Nodal Seley pLti Loi Ce eal BI dy is 
PG etl ee ie I Seles tlt me a 
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different.” 
Following the Janazah 
Imam Bukhari (256 A.H) s.—~» narrates the 


following hadith: 
Made pa by PEA! CL ge Ge CIE Ul Ae of oe 


Translation: 

Umme Atiyyah 4 said, "We were prohibited from 
following the janazah and this order was not 
emphasized upon us." 


The jurists have concluded from this hadith that it 
is makrih tanzihi for females to follow the janazah. 


Hajj 


Hajj is obligatory on both males and females but 
females have an added condition of travelling with 
the husband or a mahram. Imam Aba Dawid (275 
A.H) #., narrates the following hadith: 


Le HY JAY ley de i le SJ) JU JU ae St oye alos 


———_— es 
SUNITA Soy LI to TEA TEV 9 SAM oe jal 
s esti. oy 


u 


t 20M ovo. SS iAP en 


3s 
Ug em 93 bry gery Vie 


Translation: 

Abi Hurairah 4 reports that Rasdlullah & said, "| 
is not permissible for a Muslim woman to travel 
the distance of a day's journey without a mahram 
male." 


Imam Abi Dawid (275 A.H) »—-, also narrates the 
following hadith: 


HAY SEV ipley ale i de di J, JE SU ee to se gly 
(Bal fF lepl gery Wield LID Gi BLS ol PV esdly db yp 


% 
Ve A 3 Nel si lonyif 


Translation: 

Abii Said 4 reports that Rasilullah & said, "It is 
not permissible for a woman who believes jn Alli 
and the last day to travel for three days or mor 
without her father, brother, husband, son ot 
mahram." 


= eee 
DAA tr 5 

Ny yy yeh. ote opr 
I SLAW Si os iN oh ey GI2YI 
x» 

NN SAD I yep a 5014. pt pode 
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lhram of a Woman 


The ihram of a male differs considerably from that 
of a female eg. a male cannot wear sewn clothing 
while a female can. A woman does not shave her 
head to come out of ihram. Males have to shave the 
head after coming out of ihram. Iméam Abi Dawid 
4, narrates the following hadith: 


Be eld de I JB ply ade ait le SJ, Of ae Sit poy rhe ol oe 
7 path LW gle Li 

Translation: 

Ibn Abbés # reports that Rasdlullah said, 


"Women do not shave their heads completely; they 
only trim their hair." 


Divorce 


Nikéh is consummated by both males and females, 
but only the male has the right to issue a taldq 
(divorce). Imam Ibn Méjah (273 A.H) »~—, narrates 


the following hadith™: 


7 yy VAY oy BRI JES yn elt AS VE. eit oop 
CAMO EA AD, FG A> phy Ae ph oete o alphily Gh 0, ayo yl 
~ Aneli G, tN ot ade 2,5 otlaatt 4) adel, 

= Su - SB PAW oC Ob yl 
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LIL inf 5 Si Lt 


Translation: 
"Talaq (issuing a divorce) is only the prerogative of 
the male." 


Polygamy 


A male has the prerogative of marrying fo 
women while a female can marry only one mal. 
Allah % says in the Holy Qur'an: 


air Mugallids, who claim that there are no 
in the salah of males and females, 
differentiate between the sexes 


eir musjids, the males are appointed 
no musjid of theirs has a female as a 


always muazzins in their musjids and 
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never a female. 
3. The Iqamah is only called out by males. Females 
are never given this task. 

4, The males always stand in the front saffs. The 
females are made to stand in the rear. 

5. Most of their males perform salah bare-headed. 
The females however, do not discard their scarves 
or burgas. 

6. Most of their males leave their elbows and shins 
exposed in salah. However, their females do not 
perform salah in this manner. 

7, The females cover their whole bodies in salah; 
not the males. 

8. The males stand with their feet wide apart while 
the women do not do this. 

It will be the height of immodesty to see women 
standing with their feet wide apart in salah. 
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CHAPTER 3 
PROOFS FROM THE AHADITH 


Translation: 
Aishah # reports that RasGlullah & said, "The salah of a 
woman is not accepted unless she wears a veil." 


Imém Ahmad Ibnul Husain Al-Bayhaqi (458 All 
3, has mentioned a principle which is the bas 
the differences found in the salah of males af 


females. He says, Imim Aba Bakr Ibn Abi Shaybah (235 A.H) »—, 


tes: 
bul sy Nel ly pS subae 
PN ye BESS oie Gb ct yy U plied “De Ufo Wat bd Fpl Wd sale oe 
Translation: 
Mujahid (104 A.H) »W— reports that whichever woman 
does not cover her hair, her salah will not be accepted. 


Translation: 

"The separating factor between the laws of salah 
males and females is that of concealment 4 
woman is commanded to do all those actions whi 
are more concealing for her. The succeediy 
chapters will reveal this distinguishing factor." 


It is reported in the Musannaf of Ibn Abi Shaybah %.-, 
(235 A.H): 


TN oy LD te CMs GUS oe Ch UI ige BI po, atte oe 


“ 


pois 


Clothing 


Translation: 

Aishah & was asked about the khimér. She replied that 
the khimar was a veil that concealed the skin and the 
hair. 


Imam Bayhagi (458 A.H) »—, narrates the follow 
hadith: 


WAS Bs feat Y SU all ley ae dN ghee Gol o> Uys Bi 4) 


Sh ey AINA hy, ch Es BH JU TTT Uo Te ie 
dip 
Ore oN ett I ey ell 


« 
Y ‘ A 
WY Te ea 6S tl ire tea bY eal 
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“all 
Imém Aba Dawid (275 A.H) #~, has related a simila ‘ 


hadith from Umme Salmah 4 in which a khimar andg 


Translation: 

“Abde Rabbih Ibn Zaytin said that he saw 
Ummud-Dard& raising her hands parallel to her 
shoulders when beginning salah.” 


long cloak have been mentioned.“ 


Raising the hands 


Imam Abi Bakr Ibn Abi Shaybah (235 A.H) #—, 


Hafiz Narud-din Haythami (807 A.H.) s—, states: eiaien ted the following tradition: 


BB pm NU ply ale al le I py SU JU ace Sit oo, me yyy , 
mn Yad pir SU aD led abi AS AAI oe Jee ail ele ve 

Ue elim Lu fat af Ly etait cha Jota 

Translation: 

Até s—, (a Tabi'l), was asked how a woman should 

raise her hands in salah. He replied that she should 

raise them till her breast. 


Translation: 
_ Wail Ibn Hujr # states that Rasululah & said 
him, "O Ibn Hujr, when you perform salah, nig 
_ your hands till your ears while a woman shoul 
_ faise her hands till her chest." 


Based at the headquarters of Islam, Makkah 

4 Mukarramah, Ata x. -, used to issue this fatwa 
“Imam Aba Bakr Ibn Abi Shaybah (235 A.H) sf) (legal verdict). 

narrates: 

Imam Abi Bakr Ibn Abi Shaybah (235 A.H) s—, 


I eS se eS OF Wd, Wop yd perratcs: 


a 
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Imam Abi Dawid (275 A.H) x~, has related a simily 
hadith from Umme Salmah 4% in which a khimar andg 


long cloak have been mentioned.“ 

Raising the hands 

Hafiz Nurud-din Haythami (807 A.H.) «~—., states: 
DBI pe NU pley ale ail gle IJ) JU JB ce SI oo) wey yy 
SERV yet fat oh Ly ct sil cLix wl,s, jobeb 


Translation: ; 
ail Ibn Hujr 4 states that Rasululah & said 
him, "O Ibn Hujr, when you perform salah, nie 
“hands till your ears while a woman shouf 
her hands till her chest.” ; 


Aba Bakr Ibn Abi Shaybah (235 AH) sv, 


——— 


Oo Nee pie Wei 047 HW hed, Joop) yl 


q 
——————— 
PLN BAT. wate tng SUE 
PN comin 290 yl ow al ct BE gh QS | 
A NY ole sal -—  eT  t e 


sal 


Translation: 

“Abde Rabbih Ibn Zaytin said that he saw 
Ummud-Darda raising her hands parallel to her 
shoulders when beginning salah.” 


Imim Abd Bakr Ibn Abi Shaybah (235 A.H) »—, 
has also narrated the following tradition: 


“ped pin JU Lal OD leek OF AS aN oe Je wl eller oe 


Translation: 

Ataé s, (a Tabi'l), was asked how a woman should 
taise her hands in salah. He replied that she should 
raise them till her breast. 


Based at the headquarters of Islam, Makkah 
Mukarramah, Até %. +, used to issue this fatwa 


(legal verdict). 


Imam Abi Bakr Ibn Abi Shaybah (235 A.H) »—, 
narrates: 


a 
Veal SN Ups 055 al coca 151 EAN Sa US ail alex os 
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Translation: 

“Hammad Ibn Salmah Al-Basri (91-167 A.H) su, 
used to say that a woman should raise her hands 
parallel to her breast when beginning salah.” 


is unlike a man. And if she leaves that, there is no 
harm." 


The Muslim Ummah continued this practice over the 
centuries, Imam Zuhri x, used to issue the same fatwa 
in Madingh Munawwarah. In view of these narrations, 
the Fugahd have issued the following ruling as 
mentioned in the authentic work of Allamah Burhanud- 
Din Al Marghindni (593 A.H.) »., namely Al-Hidayah: 


Hammad (167 A.H) »—., was based in the centre of 
Islam, Kifa, where he used to issue the fatwi 
according to the above-mentioned hadith. 


The narration of Ibn Juraij »—-, has been mentioned 


as follows: a pte poll 2 GS cle ek 7 TAN, 


Translation: 

“A woman should raise her hands till her 
shoulders. This is the correct view because there is 
more concealment in this posture for her.” 


iy 57 VIE Sr WS pS ged TY pA lead cl Si ee gly 
SS ie al Ot Jy Um a Ligases im are rains LET y Sa I 


Tr Wb SFOs bs 


During this era of virtue, not a_ single individual 
objected to this practice because there were no 
Ghat Mugallids present at that time. 


‘Translation: 
(The teacher of Imam Bukhari +—,, Abi Bakr Ihe 
Abi Shaybah [235 A.H] ».—-, narrates that) Ite 
Juraij +, asked Até »—., whether a woman shoul 
gesture with her hands like a male when makiy 
takbir. At& replied that she should not raise he 
hands like a male. Then he practically indicaitt 
with his’ hands how it should be done by lowenn 
his hands and drawing them very close to his body 
Then he said, "In the raising of the hands, a wom 


This is the only time the hands will be raised. 
Thereafter, before ruki', after ruki’ etc. the hands 
will not be raised. Alqamah has narrated the 
following hadith in this regard: 


Hi ge tp) he Ss al Wace Bt poy yee oy Bi we Ju 
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Translati is unlike a man. And if she leaves that, there is no 
ranslation: " 
“Hammad Ibn Salmah Al-Basri (91-167 AH). § ™™ 
used to say that a woman should raise her han 


parallel to her breast when beginning salah.” The Muslim Ummah continued this practice over the 


centuries. Imam Zuhri #.-, used to issue the same fatwa 
in Madinah Munawwarah. In view of these narrations, 
the Fugaha have issued the following ruling as 
mentioned in the authentic work of Allamah Burhanud- 
Din Al Marghinani (593 A.H.) ,, namely Al-Hiddyah: 


Hammad (167 A.H) »—-, was based in the centre gf 
Islam, Kifa, where he used to issue the fatwi 
according to the above-mentioned hadith. 


The narration of Ibn Juraij »—-, has been mentions 
as follows: 


PU et GY ema go Ue Kie cle Lait og ay 


Translation: 

“A woman should raise her hands till her 
shoulders, This is the correct view because there is 
more concealment in this posture for her.” 


iy 07 YSU Je MS eS pee TAI p25 clad <b SU > yy 
ad Hee I aU Ob Jy Noe I) Leger y Low ay Gains UT) bo ies 


“ 
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During this era of virtue, not a single individual 
dbjected to this practice because there were no 
Ghat Mugallids present at that time. 


Translation: 
(The teacher of Imam Bukhéri »—,, Abi Bakr fy 
Abi Shaybah [235 A.H] »., narrates that) Ih 
Juraij s—-, asked Ata »—-, whether a woman shoil} 
gesture with her hands like a male when makiy 
takbir. Ata replied that she should not raise he 
hands like a male. Then he practically indicaltd 
with his’ hands how it should be done by lowenij 
his hands and drawing them very close to his bly 
Then he said, "In the raising of the hands, a wom 


This is the only time the hands will be raised. 
Thereafter, before ruki', after ruka' etc. the hands 
will not be raised. Alqamah has narrated the 
following hadith in this regard: 


ha Le Bt Spey Ihe 9S ol Yas bt oy Dseetog Di site (Ue 
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eo) 
by Sil DV ak we oe dat 


Translation: 
“Abdullah Ibn Mas'id states, "Should | 
perform the salah of Ras@lullah ® for you?” Ty 
he performed salah and did not raise his hag 
except in the beginning.’ 


Placing the Hands 
The erudite scholar, Allaémah Abdul Hay 
Luckhnowi (1264-1304 A.H) (a) «x, writes: 
$2 
aol iY pall le cual eae y ob teal Ol oly 


Translation: 
"As for women, the jurists are unanimous that jij 


sunnah for them to place their hands on ty 
bosoms." 
There is ijmd (consensus of opinion) on & 


mas’alah. According to the Qur’an and Hadith, # 
one who opposes ijmd is destined to tf 
According to the Hadith, the one who cuts hi 
off from ijmd isa satan. 


It is regrettable that the Ghair Muaallidin mJ 
perform salah just like the females (with ti 


AW jo VIAN po VOY Cte y SN ad 04 op Vc ed 
32 Vr vl aati 
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hands on their chests etc.). In a certain town, there 
were no Ghair Mugallids). A Ghair Mugallid 
happened to perform salah there. Observing him 
perform salah in this new style, two men began 
commenting. The one said it is very strange that 


Allah has made this person a male but he is 
performing the salah of women. The second person 
remarked that he must have learnt how to perform 
salah from his wife and is therefore following her 


instructions.” 


Sajdah 


Imim Abi Dawid (275 A.H.) »—., has narrated the 
following hadith in his Mardsil: 


dil ep plny ale ah Lo dil Spey of acc Bh oy Cae Gl oy ex oF 
Ms QoS TM OP 250) St oad) aw Leced ae 15) J OL Las 
“pus 
Translation: 
Yazid Ibn Abi Habib states that Rasflullah @& 
passed by two women who were performing their 
salah. He said to them, "Wnen you prostrate (go 


into sajdah), then make parts of your body touch 
the ground because a woman is unlike a man in 


a Pinte inl at etl Jie, we pt 
4 py heey ES at A 7 MN yp va po aye yl La, 
DESY — Le = HN TIT oe Te ted pS 
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i these aspects." 


Imam Bayhagi (458 A.H) s.—-, narrates the 
! following hadith: 


tale Nf hey le al he Sih Jp JU IE Lege ge, we vie, 
Oey Stall St 55 6 HM ind de ind cao Lal y ily 


BS Sigel SIH Spits Uyal pasy Sle iO} WOK aol iss 


bow 
Translation: 
Abdullah Ibn Umar # reports that Rasdlullah @ 
said, "When a woman sits during salah, she should 
place her one thigh over the other and when she 
jprostrates (goes into sajdah), she must attach her 
mach fo her thighs (i.e. her stomach and thighs 
Must touch) so that it is more concealing for her. 
Indeed Allah 38 looks at her and tells the angels, 
ce My angels, bear witness that 1 have forgiven 
er." 


The following Narration appears in As-Sunanul 
Kubré: 


eee oe dh oo, cpt ee ly 
ASU BN eh yin go J al ghey we 5 de 


SS 
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Iyer Ol Jie AU OSs Adm piney clad ply parye~ 0 Plt 
As Vell Seb SBy oars of Lh phy ages O ll ney C ! 


Mee Moly ge St 085 Se OS jel 


Translation: 

Abi Said Khudri 4& says that Rasdlullah & said, 
"The best saff for the men is the front saff while the 
best saff for the women is the last saff. He used to 
command the men to completely stretch out when 
performing sajdah while he ordered the women to 
completely contract during the sajdah. He used to 
command the men to lay down the left foot and 
make the right foot upright during tashah-hud. And 
he used to order the women to practise tarabbu' (to 
sit cross legged) and he said, "O women, do not 
raise your glances in salah in order to look at the 
satr of the males. 


Imam Abi Bakr Ibn Abi Shaybah (235 A.H) s—, 
quotes the following statement of Ali 4: 


Ni pay om YN CL al JU ce BN go, le op 


ae es oe 
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Translation: 

It is reported that Ali # said, “When a woman 
performs salah, she must practise ihtifaz* and keep 
her thighs close together.” 


Imam Abdur Razz4gq (211 A.H) »—., has quoted the 
following hadith in his Musannaf: 


Bgl Ugiiens Gaal y pace ob af MN Cum 13! JU le ogy 
Translation: 
Ali # says, “When a woman prostrates, she must 
practise ihtifaz and keep her thighs close to her 
stomach.” 


‘The following narration has been quoted by Imam 


Bayhagi (458 A.H) s+: 


gps paslt 1 am 13} ase ail go) de Ji 
Translation: 
“Alii# said that when a woman performs sajdah, 
she must keep her thighs close together.” 


** thtifaz: to lean on one side and rest on the posterior. See 
WS ~ AS — HA wo Vp tl ow 

“0 ITA ote hj ti) ail 
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The following narration appears in Kanzul Umma: 


OS pS ints gle, cial Same faly SE gee dil oo, pe onl oF 


u 


Translation: 
“Ibn Umar # states that when a woman prostrates, 


she must let her stomach touch her thighs in order 
to make herself completely concealed.” 


Imam Abi Bakr Ibn Abi Shaybah (235 A.H) s—, 
narrates the following statement: 


US QE Ys Ware FV; gine Ugly Gb aM) San 15) JU Waly! oe 
"Joe ole 


Translation: 

“Ibrahim «—-, says that when a woman prostrates, 
she should join her thighs to her stomach without 
raising her posterior and without stretching her 
limbs out like a male.” 


The following words have been narrated by 


VY ote Slat 9s 

- VV gp Ve) GW Lag al eh 5 des ae gh tt ane PLY OW OS 9, 
ep a Ly fee ep Sy ey) ot LW Stat BY CLA 
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Ibrahim Nakha't 3 —: 


“taco gles eas) Ugednd packs of J) ame 13) JU eal J ¢ 


Translation: 
“Ibrahim %.—-, said that when a woman prostrates, 


she must draw her thighs inwards and place her 
stomach on them.” 


The following narration has been reported by Imam 
Mujahid (104 A.H) s—;: 


TORN pae5 OS me 15) aid gle ey Jo JS a Ot 0 SOF al ey 


Translation: 

“Mujahid used to dislike that a man attach his 
stomach to his thighs in prostration as a woman 
does.” 


Hasan Basri »—-, is quoted as follows: 


Sam) J ph al 1 JE ott ys lay 
Translation: 
“Hisham reports from Hasan who says that 4 
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woman should draw herself closely together in 
sajdah.” 


Imam Abdur Razz4q (211 A.H) x». , narrates as 
follows: 


Vy Cotes 13] Ygdnd gle Ugilary Uyet 3 aad Of MN 2 UIT JU pal pl oe 


OWime OF YS Joy Oley LS Sls 
Translation: . 
“Ibrahim (4i«__»,) says, "A woman used to be 
commanded to place her arm and her stomach on 
her thigh when she goes into sajdah and not to 


spread her limbs out as a male does so that her 
buttocks are not raised.” 


Allamah Abul Qasim Al-Harawi (224 A.H) s.—, 
narrates: 


Uiky Conboy 13 pliass coh pazold af MN chee Shy gall for J hee 131 2 le Cae 


a 
ed 


Translation: 


"..When a woman performs salah, she must 
contract herself when sitting and prostrating.” 


Allamah Muhammad Tahir Al-Gujrati (986 A.H) 


C) \TA oF @ dh ad Goal 
S yp ~ Ln SI Tee wre eis 
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41, narrates: ee AOA ust oS JU ploy ale it Le 
plas esl oF Vy ode N3ly cae 13) orcs a J) che 131 is Ones 
® Translation: 

— “Abdullah Ibn Umar 4 was asked how the women 
performed their salah during the era of Rasdlullah 
@ He replied that initially they performed 
farabbu’. Then they were ordered to draw 
themselves close together and lean onto one side by 


resting on their left buttocks and completely 
contracting themselves.” 


Translation: 
"When a lady performs salah, she must contract 
herself when she sits down and when she goes into 
sajdah and she must not spread her limbs out." 


Based on these narrations, the Fuqaha have issued 
the following ruling: 


Tarabbu' is to sit cross-legged. This narration 
indicates that initially the women sat in the position 
|) of ‘arabbu' but this command was later abrogated 
and they were then ordered to draw themselves 
close together and lean onto one side by resting on 


their ‘left. buttocks and completely contracting 
themselves. 


Tol 5 OY Ugeinniy Lples D5) sym 9) ins aly 


Translation: 
"A woman should contract herself in sajdah and 
join her stomach to her thighs because this is more 
concealing for her." 


The Sitting Position Sheikh Abul Wafa Afghani »-, writes: 


It is mentioned in the Musnad of Imim Ab) fp “Sie dery bile eotlis OUNtia ou65)b oly gl Ling 


Hanifah (150 AH) su: 


NSS - ji st. . eyo et ee 
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left buttock.” 


Translation: 
“This is the most authentic narration of this chapterif 
the sitting position of women. It is for this reason thifl 
| Imam Aba Hanifah (i «+ ,) has made it the basis of hig 
math-hab.” 


The following narration has also been quoted by 
Imim Abi Bakr Ibn Abi Shaybah (235 A.H) a; 


OH Ys Dealt 8 gabe 8 cae Of Opp cL gS SE CHAU oy We oe 
1 soda ia 

Imam Abi Bakr Ibn Abi Shaybah” (235 AH) sal BM ee OSs oT BLE TAN he US ad aS 1 51 le Se NL ge 

narrates the following statement: 


Translation: 

Khélid Ibn Lajlaj said that the women were 
commanded with farabbu’ when they sat in salah 
and that they should not sit like men on_ their 
buttocks. This is in order that nothing happens (eg. 
‘the revealing of any part of the anatomy). 


Ney ok MoD NOs or Je ol Lge Bi oO 


Translation: 
When Ibn Abbaés #& was asked about the salah of 
woman, he replied, "She must draw herself ol 
together and lean onto one side by resting on hi 


The Fugqahd took these narrations into 
consideration and delivered the following ruling: 


™ In another narration of Musannaf Ibn Abi Shaybah, one finds 


AY AM UN oy Updley o aly salt Leet le Ce a pl Gl of, 


% 


u i 


following words: \~ j\ 10a US Salt 9 al Mi sas JG ps1, 
(ESL NS Ala ple rv. oi 7 HS WILY uu 
Translation: Ibrahim (Nakhafi) said, “A woman should sit in slit 
a man does.” This quotation indicates permissibility. Ho q 
Nasirud-Din Albani has interpolated the words of this narration 1 
(1+ Vie pling abe dit dhe 5 Le airy Jo jas 
Translation: 
“A women should do as a man does in salah.” i 
This interpolation has clearly changed the meaning of 
words and is a misleading act on the part of a sos 
scholar of hadith. 


“ 


Translation: 

“A woman should sit on her left buttock and 
ition her legs out on her right hand side because 
this is more concealing for her.” 


above narrations indicate that Ibrahim Nakhai 


NN sy ES, as — sw. pic ey Nm 


ry ple 


Weep \e i al x eal 
VSWR IN go VG yp ~ Ala SI jb 00 wo \ AL 


Translation: 

“This is the most authentic narration of this chapter 
the sitting position of women. It is for this reason 
Imam Aba Hanifah (4) «+, has made it the basis of 


Bakr Ibn Abi Shaybah” (235 AH) : 


j ‘replied, "She must draw herself d 
nd lean onto one side by resting on 


n has clearly changed the meaning of 
| misleading act on the part of a so 
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CHAPTER 4 
THE JURISTS 


(96 A.H.) #—, used to issue the fatwa in Kufa in 
accordance with this practice while in Madinah” 
Munawwarah, Mujahid (104 A.H) »—. did likewise” 
as did Hasan Basri »—, in Basrah. 4 


“yereunder, we quote the statements of the different 
“{mims of figh concerning the salah of women. 


During the era of the Sahabah &, Tabiin and Taba 
Tabiin #,,,, no one went against this practice while 
there is consensus of opinion among the Fugaha a 
well. 


The Hanafi Math-hab 


Allimh Muhammad Amin Ibn Abidin As-Shami 
AH) 4 —, the celebrated Hanafi jurist states 
‘tat a woman differs from a man in several 
nasalahs. He states: 


Amongst the Ghair Mugallidin, Amir Yaméani has 
written in Subulas Salam that a woman should” 
contract herself in sajdah while Moulana Abdi 


WEES Ne SY ey YT om ges oF Vy ge Kis chin Lguty oF 
Be ph eaiy lence | Lief 4.5 = as en es 8. re 
Hadith respectively. In fact, Molwi Abdul Hag * ne ae FS ae eas 
Hashimi has written an entire booklet on tig a a aca) Ne Spats laesiitetMy MESS 
difference entitled, PPM Neel tis eS Letal 355 As Lg 4b Ea dg sh 
pill) aN) 6S NO A gi aE 534 Japs lites ON ay geste Ss be NOS Vy Ao Vy sist Ue 
PANY Wins Stele ae Ju PP ae 
a PY AA IA lO Ey maily Asal med Vy = 
SAL eS, Wenbol p53, Als a : * 
C43, Yosh oy dpe Gas, 


n ; 
Ba A ahs Sy e453) eh ec Se oh 


Fatawa Ghaznawiyyah and Fatdwa Ulamé 


These ahadith and athar clearly indicate that 
salah of females differs from that of males. 


EON nN By Oot oe ly, 
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(96 A.H.) %~, used to issue the fatwa in Kufa in | CHAPTER 4 
accordance with this practice while in Madinah 
Munawwarah, Mujahid (104 A.H) s—. did likewise THE JURISTS 


as did Hasan Basri %—-~, in Basrah. 
"Heeunder, we quote the statements of the different 
During the era of the Sahabah 4, Tabiin and Tabs) imims of figh concerning the salah of women. 

Tabiin +, no one went against this practice while 
there is consensus of opinion among the Fugaha » ™ /eHanafi Math-hab 
well. 


‘} Allimah Muhammad Amin Ibn Abidin As-Shami 
Amongst the Ghair Mugallidin, Amir Yaméni hs § (132 AH) 4 —, the celebrated Hanafi jurist states 
written in Subulas Saldm that a woman shou ® tat a woman differs from a man in several 
contract herself in sajdah while Moulana Abhi je m@dlats. He states: 

Jabbar Ghaznawi and Molwi Ali Muhammad Said 
(of the Ahle Hadith sect) have done the same it 
Fatawaé Ghaznawiyyah and Fatawa Ulamaw 
Hadith respectively. In fact, Molwi Abdul 
Hashimi has written an entire booklet on 
difference entitled, 


pally r2ym—Ily & SJ 9 ai AI Jo JL. 5ié ye 


EPS fo ISN sty NeeS ox Wilt © ZV y Up Keo shim gus 07 
: PW Cay lea J lenll ab AY ais Vy WU SND cnt 
: VSIA pry Or yung WOT 5 OD pias y ey oF Vy QS, 
BP el ty Les Lentil $95 Gls Lge 4 aady gts 
Doheny (LY Gy piel 0 Sy Jo Nog Yy e-3 Vy Gini Ue 
SPN MEY Wiad SS de Be Vy Se Wa gy tetas re 
‘ PYM dgl Vath a 44 Vy pill, At meV gigs 
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These ahadith and athar clearly indicate that 
salah of females differs from that of males 
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wih oe Ce SU CAV ee EMO os HH 
Translation: : 

“A woman should raise her hands till her "u pol 5 OY tyre GE Vy UES) SH 
shoulders. She should not take her hands out of her, 
sleeves. She must place her one palm over the other 
on her breast. She must bend only slightly in rukity 
She will not spread her fingers out in rukd! bit 
rather keep them close together and place her 
palms on her knees without clasping them. She 
must bend her knees slightly. She must contract 
herself in ruki' and sajdah. She must place her 
arms flat on the ground. She must sit with her legs 
out and resting on her posterior in tashahhud. In’ 
tashahhud, she must keep her fingers clos 
together. If any mistake occurs in salah, she mus 
clap her hands without uttering anything. She 
cannot make Imamat of a male. It is makrihi 
have a female-only congregation. The female Imam 
will stand in their midst. It is makrdh for her ip 
attend the congregation. In a mixed congregation 
the females will stand at the rear. Jumu'ah is noe 
obligatory on her but if she attends it, she will} 
absolved of responsibility. Neither is Bh 
compulsory on her nor the ¢akbir of tashrig Its 
not mustahab for her -to perform Fajr when 
brightens up (,4—1). In the loud salahs, she will/ne 


Translation: 

‘4 woman should bend slightly in rukd’ without 
gmeading her fingers out completely. However, she 
‘mst contract herself and place her palms on her 
ines and bend them slightly. She must not spread 
out her ams as this is more concealing for her.” 


The celebrated scholar, Mulla Ali Qari (1014 A.H.) 
au, Says: 


"NeSin chin lee 5 AN 
‘Translation: 
"A woman will raise her hands till her shoulders 
(when performing takbir-e-tahrimah)." 


Allimah Badrud-Din Aini (855 A.H.) »—., states: 


“yet Sleek a7 AM Tl em eey aly es ay gy claey elo ah die 


° 2 x 
raise her voice.” ih pd 


*) ce Sst, re, VAT) TEN > RANTS oe MUR LA > 


Allamah As-Shami (1252 A.H) «—. says in a 
Nir, 


place: 


Me 
AR i AY oe Au 


ia 


Translation: 
"According to Ummud-Dardé, Ata, Zubh 
Hammad, the ustéz of Imém Abd Hanifah 
woman should raise her hands till her brea 


exdict ifrom 


Sg lentel © AY) oi Vy lev eS NO yp 


Mgetit MEY y YS) gly oy ye 


she must bend slightly in x 

the fingers out. She must 
on her knees by merely placing 
ust bend her knees  stlightly and 
s out.” 


VSN bo. oe uu 
EVO Ve epSllal 5 jal 


of Imam Abi Hanifah s 
her hands till her breasts." 


Hanafi jurists." Alla 


nani». _., (511 AH), 
States that this is the con 


cepted version.” 
ated in Fatéwa Alamghiri: 
4 ‘qi 
Nantel AY; tes Vy bon | SI ors 


eke EY, eS ey oy Ss 
le she must bend slightly in 
ing the fingers out. She must ke 


her knees by merely placing d 
bend her knees slightly and 1 


WN jb 0+ yo) yu 
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she must sit in a manner that is most concealing. 


Sheikh Muhammad Zakariyya Kandhelwi (13 
1402 A.H.) 4. writes: : 


"ils Gis Sy met af uly q a 
dan 


Translation: 


(Hanafi jurists) for a woman to sit on her 
with her legs positioned out to the right hand si 


ASM op FU gla Ly Dal Jul 3 Jo) Arar 


‘ranslation: 
woman differs from a man in many of the 
s of salah..." He then goes on to list the 
differences as mentioned above by the other jurists. 


The Maliki Math-hab 


The following is stated in Sharhus Saghir: 


MU pi et 3 eee 0 53 ii LILI, 


Yok 2 Vc aL esl 
a ON A ae) 


MOS mob of As te: itt JU, 


Translation: 
Imam Shafi (204 A.H.) +, said, “A woman 
should sit in the most concealing position.” 


Imém Shaft (204 AH.) #~—. states that it is better 


ee 4d 
ze. Hajar Al-Asgalani (852 A.H.) so, | 
1 written in Talkhisul Habir: : 


2 
dé ya, 


From amongst the Muhaddithin, Ibn Dagiq Al-id 
&.—, has written a similar statement in Sharh 


‘Umdatul Ahkam. 


7 OW pte jFicey 


a2 TE Vc oS ail Weel a Fo ot! anti 


MU OS pel ahi ue LI Jey 


Translation: 
Imam Shafi (204 A.H.) x _) said, “A woman 
should sit in the most concealing position.” 


Imam Shafi (204 A.H.) »—., states that it is better 
for a woman to completely contract herself when 


performing sajdah because this is more concealingy 


for her. She must attach great 


COA 
34 Yi, 


ra on: 
woman should not spread her limbs out (during 


the Muhaddithin, Ibn Dagiq Al-Id 
Written a similar statement in Sharh 


TES 
‘Umdatul Ahkém. 


HUY ge tS 
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RE, PO —— 


that a woman should contract herself completely reaso 
during salah and try to conceal herself as much as 
possible. This method of performing salah has been 
in vogue since the era of Rasilullah # till today. It 


is practically mutawdatir and unanimously accepted. 


There is no statement of any Sahabi, Tabi'i or jurist 
that declares the salah of males and females as the 
same. In fact, the scholars of the Ahle Hadith sect 
issue fatwas according to the above-mentioned 
ahadith. Mouléna Abdul Jabbar Ghaznawi of the 
Ale Hadith sect states regarding the above- 
itioned ahadith of Bayhagi that the Ahlus 

h and the four Mazhabs amongst others 

_ practise this unanimously. He says that anyone who 
rejects this method of salah for women is 


who claim that there is no differenx 
of males and females, they hae 
no evidence - neither from the Qurin 


nor the Ahadith. 


However, if they use the practice of Ummud Dard 
@, their proof is unsubstantiated for several 


® See Fatéwa Ghaznawiyyah p. 27,28 and Fatawi Ulami 
Hadith vol3 p. 148/9. 
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that a woman should contract herself completely 
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is practically mutawdtir and unanimously accepted. 
There is no statement of any Sahabi, Tabi'i or juris d Darda used to sit like 
that declares the salah of males and females as the 
same. In fact, the scholars of the Ahle Hadith sect 
was according to the above-mentioned 
Abdul Jabbar Ghaznawi of the 
States regarding the above- 
ahadith of Bayhaqi that the Ablus 
and the four Mazhabs amongst others 
this unanimously. He says that anyone who 
this method of salah for women is 


of males and females, they hae 
mo evidence - neither from the Quran 


However, if they use the practice of Ummud Dardi 
@, their proof is unsubstantiated for several 


* See Fatawa Ghaznawiyyah p. 27,28 and Fatawi Ulami 
Hadith vol.3 p. 148/9. 
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else to follow her practice. Neither did she 
ent any action or statement of Rasilullah @ nor 
ite fatwa of any Khalifah. 


“a Gay BNE A yy se wl rey 


Translation: 
“The practice of a lone Tabi’i, even though it may 
not contradict any principle, will not be used asa 
proof.” 


cordingly, with regard to the salah of women, 
‘te position of this opinion in the face of the 
“patically adopted method of the ummah 
“(ovitur), is like the position of shdz qird’ah as 
posed to mufawGtir qgirG’ah. \t is very clear that 
» Muslim leaves the mutaw@tir qird’ah for the 
c gird’ah. 


Hafiz [bn Hajar Al-Asqalént (852 A.H.) s—, has 
only counted her among the 1 4bi'in. He says: 


GY Rbowadl 6 SW Y Late saad clo pall ol > Lt Ot Sal ey 
Furthermore, if one examines the words of this 
tmition carefully, one will find that it supports the 
yew of the jumhir (majority). The sitting posture 
of Umme Dardi @ has been compared to the 
wsture of males in this narration which infers that 
‘te posture of the other Sahabiyyat was different as 
entioned previously. 


“5150 Su by epag 


Translation: 

“It can be realized from the narration of Makhil =~ 
u that the narration refers to the younger Ummud © 
Darda, the Tabi'lyyah, not the elder Sahabiyyah 
because Makhial met the former and not the latter” 
4) Imim Abi Jafar At-Tahaéwi (239-321) ».—, has 
(2) Even if it is accepted that she was @ the following hadith: 
Sahabiyyah, then the narration becomes munqali 7 
and will not be acceptable according to the 
principles of the muhaddithin. It will also be 
regarded as her opinion. She did not encourage 


» 
tee dai ela hol, SW abe Gl oy muah yl os 
= 
Ain LOLITA oN pes ghee tae GY PMN Sr a na 
SILI Sean iN ID oy pte Lae ba ay 
We te Ste 
. ¥ TRE PAM Ane dear Bed, Joa, 


pup, 
OI as sins 


yp > Gall slot yo TET 6 Ye 5 Ul 


My gee Y ae | 99 22 Ab ull [rey 


Translation: 
“The practice of a lone Tabi’i, even though it m 


not contradict any principle, will not be used 2 
proof.” 


Hafiz Ibn Hajar Al-Asqaléni (852 AH.) s—, hi 
only counted her among te 7 dbi'in. He says: — 


Ural 57S Y Ltd 6 pall elo yl bo A) of IS ayy y 


if it is accepted that she was 
the narration becomes munga 

\ mill not be acceptable according to 
principles of the muhaddithin. It will also } 
regarded as her opinion. She did not encourag 


oye A dled VET 2 Vc EU eo 


Translation: 
“Tbrahim Ibn Abi Abalah reports that he saw Ump 
Darda performing salah cross-legged.” 


This narration contradicts the one mentioned by [bn 


Shaybah »~,. It will accordingly not remain worth 
substantiating any Shar'i law. 


tl thee oy eu Ili = Jb Lin | A 83 Ltd 5 pd 
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#. This is merely their distorted understandjy 
This is exactly the case with the Ghair Mucallidj 
In order to indicate an opposition between j 


ahadith and figh, they deceive others. 


Just as we place our trust in Rasilullah 
understand the Qur'an, similarly, do we place 
trust in the learned jurists in understanding 
Qur'an and AhAdith. Allah says, 


102 
ell ON ygaic. 


4 pe ad b> UW, 


slation: 


people who uphold the knowledge of ¢ 


not jurists.” 
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Translation: 

“Tt is necessary for women to remain in hijab (conoe, 
because when a woman emerges from the house, Sha 
raises his glance at her.” (to involve her in vice op 
involve someone else in vice through her). 


Jabir 4 reports the following hadith from Rasilullahg 


Ward ype J JEAN Of ley ale dil le dil Jp) JU JU or i oy 
om ves 
Translation: 
“A women proceeds in the form of Shaytan and 
in the form of Shaytan.” (i.e. she symbolizes Shay 
involving people in vice and evil). 


of see 


(concealment) and 
(misconduct). 


In the issue under review, neither have the jum 
stated that women did not attend the musjid dul 
the era of Rasilullah # nor did anyone reject 


command. There is no denying the fact that d 


AN9AIY CN) es GS ap pee ee ae Jy SLs 
a PAW ASU ary oy cp GE SU A pi Se et 
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Rasilullah prevented the husbands & pon you to 
prohibiting their wives from going to the iusjid 


Conditions for the Initial Permission Is, th 


1) Intermingling of the sexes and walking on{ 
middle of the road were totally prohibited ¢ 


outside the musjid. 
Imém Abi Dawid (275 A.H.) s—., narrates: — 
ess! 
py ee it he BI oy 0m ah al oe Ls) WHI Gy 
7 Ip ILS FB LN Jn blo at yg, 
. cS SS 6 Hi NS J ab Oli Li Ley } 


Ng op MEY IS US Ol ge LY Gali de 


Seeman! reports from his father Abd Ussid At 
that once the men and women had mixed outsi 


the musjid on the road. Nabi @ said to the 


= 


"Move back, verily it is not permissible for you 
walk on the middle of the road. It is obligatf 
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husbands 


Rasilullah prevented the 
prohibiting their wives from going to the musjid! 


Conditions for the Initial Permission 
1) Intermingling of the sexes and walking on 


middle of the Toad were totally prohibited 


gible 
m, Wipe op UAL Gl Wy OI ge ULL Gal IN ci 


back, verily it is not permissible for you 
‘the middle of the road. It is obligato 


1 NA Oe oN aS LS Ga 
MO VIE Tc 9 Lb VASA oy Ob J iny tov por rp 


Ve Waa 9 WE Sg Oe Se ote oA  calyll 9 svi ys Me 


= Oke oh Wadi y do ash yl aly dy Ht 


Translation: 
Ibn Umar # reports that Rasilullah # 


“Women should not emerge nor should they 
on the roads. They must walk on the sides.” 


attractive clothing. Imém Abi Daw 
.) %., quotes the following narratior 


m3 . 
ONS Py om Ad Sy ay 


mn: 
_ Hurairah # reports that Ras@lullah & 
‘not prevent your women from the musjid by 
should emerge while they are  dresse 
ively." 


MS es) BES AI At 9 PAI jlo V1» 010 E> > gl 
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Translation: 
Ibn Umar # reports that Rasilullah ® said 


“Women should not emerge nor should they 
on the roads. They must walk on the sides.” 


2) Attractive garments were forbidden. Womer 
who came to the musjid were not permitted to do 
fine and attractive clothing. wi 
(275 A.H.) *.—-, quotes the following narration | 
his Sunan: 
BL FY Wi ploy ale Si Lo Si J, hac di oy iyad 


3 y q 
OE Ay om A Sl; al at 


while they are  dresse 


whaddith, Abdur Razziq (211 AH.) » 
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Translation: 
Aishah 4 reports that once while Rasilullah ® 
seated in the musjid, a woman who was attractiy 
adomed, proudly entered the musjid. Rasdlullah 
"O people, prohibit your women ff 
wearing attractive garments and from showing 
in the musjid, because the Bani Isrdil en 
cursed until their women started to wear 


came to the musjid in the early days we 
. ‘permitted: to apply perfume. 


a Tirmizi (279 AH.) »_., has narrated 


hadith: 


PAM oe ely ed dy, Wy 
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from the house with perfume applied, be it night of 
day, the reference to Ish4 in this hadith should no 
be understood to be confined to only Isha sali 


The word Isha appears in the hadith in view of the 
greater danger of misconduct and evil during the 
night time. The ahddith of Rasilullah ® cle 


brand a woman as immoral for applying p 
and emerging from the home. 
Hafiz Ibn Hajar Asqalani (852 A.H.) »— writes: 


Bye tl tel> SbF oy 4b Ge ell OY ole 9 L hdl 
5 tah ea Ny po il dy 
| things similar to perfume are included in the 
phibition because the reason for the prohibition i 
; lust eg. attractive clothing, visible 
and enticing beauty." 
like a cloak) i 


jilbab (outer covering 


sable. When women emerged in 
- they were theroughly concealed in 
which were large, loose outer garments of 


MO ese cole gle SL OY 9 ym = GA Sidi clel ob V4 4 1 cue 


Tov 4) 
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Translation: 
Tbn Sirin says that he asked Ubaidah Salmani iJ 


about the verse, "They should draw their jilbab 


over themselves". He took a sheet which he 
with him and covered himself with it. He covered 
his whole head until it reached his eyebrows. Then 
he covered his face and exposed only one eye. 


; narration clearly indicates how a woma 


ld conceal herself. 


_Hayyan Andalisi (745 A.H.) 
d scholar of Tafsir writes: 


completely concealed). 


TOIT oN cs phil pat de Lal 


ah CONN ae 


in their sheets, 
were so thoroughly covered that no one @ 
recognize them. 
5) Immediate Departure. The women had to 
the musjid immediately after the fard salah 
following narration of Sahih Bukhdri explai 
practice which was adopted to ensure absolute 
contact with any males: 


to make sa 

ate his salah), the women would g 
depart) after he completed his salim a 
remain seated for a while before stan 


; Fr Commenting on this procedure adopted in theé 
days, Imam Zuhri »—., states: 


WAS I AT: oN Nb Ap AV ee 


The Conduct of the Sahabah # 


After the demise of Rasilullah @, even 
Sahabah # discerned the difficulty in enforcin 


strict or the exceptionally high degree of 
which had pprevailed during the sence 


themselves with 

contrary, they 

coming to vas musjid. Their 
them that 


the musjids will 
Christian churches. The consequences a 7 
ticipating in public worship i 
4 form are aptly mirrored in the churches. 


Jmar # as well as other Sahaba 4 passed 
udgement that women should not attend 
Masajid due to this very same carelessness 
disregard for the limitations. The remainder 0 
Sahaba # agreed to this and none amongst! 


objected. 


According tc the jurists, every order of the Q 
has a certain degree. The words used 
command sometimes indicate compulsion eg. 
oii 1,51 - "Perform salah." 


Sometimes it indicates permissibility eg. The 
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them to join the jam4’at, and because of these 
women and children, Nabi # did not command , 
burning of the homes of those people who miss oe 
jama’at. The mention of women in this hadith indi¢ = 

that they were not obligated to attend the cong omen folk Of 

otherwise they would also have been liable 
punishment. In spite of the greater reward 
congregation (27 times indivi 


performing salah in Musjidun Nabawi and the { 
fortune of performing salah behind Rasdlulléh | 


fas Zainud-Din Iraqi (806 A.H.) », writes: 


PAY 8 Viel oll Sod ota 


on 
Translation: 
“The general emergence of the women to the musjid 
only a permission. It was neither preferable nor 


obligatory.” 
Imam Abi Bakr Ibn Abi Shaybah (235 A.H.) +, stale 


TM e(I-Iye ie 2 sie POS 
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Translation: 
Umme Salmah # says that Rasdlullah & said, ? 


best musjid of a woman is the innermost 
her home." 


The Mubhaddith, Tabrani *-~, has narrat 
following hadith: 


he Bt py SB IG Ley ale Sh de oo 5) ue bis, 
Ee Ie Ua OD ee a 


2 
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reason for this is that the further she goes awa 
from her home, the more chances of misconduct 
there are, otherwise there was no reason to decrease 
her reward. This fear of misdemeanour does not 
arise from males; as a consequence, the further 
male goes, the greater his reward. ™ 


Aba Misa Ash’ari # reports 


— ee 8 CAN yl 


Ott Nad patad DLA J Ll u 
s(ilullah @ said, "Those who come for sali 
m far off will obtain greater reward and those 

arrive from ether, afield will receive even 


Jabir m narrates the following hadith, 


ey ale Ho) JG JG we i>, an 


esl SS SF sho SUI SG 6S ho ml OI ‘zy 


oe tle see gall aus 

BS vre o) Ht bb VAN oe TVY ee SL ae 
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bin Masiid @ He reports’ that Nabi & said: 


DAN he obey ale Bt de Bh) SE SU ce BI gs) op ly 
Wee BLS oy Jail Gout 9 Dey Em 9 De yy Jail ly 


Translation: atone 


“It is more virtuous for a woman to perform her salat i 
the confines of her house rather than performing it in the 
courtyard and it is more virtuous to perform salat ing 
inner bedroom in comparison to performing it in 


isjidun Nabawi and a few women ona special ba 


? to seek permission from Nabi # to perform salat 
_ the Musjid as they knew that the desire of Nabi & wa 


that women should perform salat at home. This is 
evident from the following hadith of Umme Humaid: 


8A ANy SIENA yyy — Sis ry iS - ay Sly 
BENTO AAS SHAN de Sys 5 SiN ils pe J 2 jy re DY 
POF IF Ne Sd op 6 Nes hse (IT) Ve) pe 
Bye P FP IAI SW op hip oe Vi sl op doa yy pls 
DF el PW I oo iy yy tie op sp ey 
Fie et PN Ly 5 FI AN cm oh Si a yee pV ate Gj ali at YI(AN/I) 
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salah till the end of her life. 


On the basis of this hadith, Ibn Khuzaimah .,, a leading 
member of the Shafi'i Fuqaha stated: 


le ge tm 9 Dey Lolo Be le Ee GTM dD Loic 
Bi he gl meme 9 BLe CIT Sly ley le GI de ian 
BN Le MI 95 OI le JI, tat oo ape ) De Gl Jus Ley , 
4 Af ALN fe hy LS De lo fuail Lin Sims YL Ley ' 


Abdullah bin Masiid # states: “The most beloved salit 


So EEE EE 


WALT EMR oem 


41 
PE N13 Oy yo Me) oft 2d! Ji 2 SD Ulally UP ylegl 
Ssh exe o> 


Nt BS ag BS OSL AI ly ole Ug 2 ow 


Translation: 
Ibn Mas'id # reports from Nabi & that a womani 


a thing to be concealed. When she emerges 


Allah in the innermost recess of her home. 


Allamah Abdul Azim Al-Munziri (656 A.H) ; 
has narrated the following hadith: 


96 TA SB ploy ale he St Jy op ce BN oy os, tly 
PQ Me BIS OAT OSS Y Uy Ue ol es oy Co 


Translation: 


Abdullah Ibn Mas'id 4 also reports that Rasilullf 
said, "A woman is a thing to be concealed 


— 
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shaytan lies in wait for her. And she is closest to 


Fy dae shea Of Lanly J Lene il Jy bo OIG yr i 
oS Seth SS yt 9 Se ply ale I de BIJ) Ji 
Pe S59 BD & Sail Sp BM Sad 


Meld) Soy Jal 


Translation: 

Umme Humaid # (the wife of the Saha 
Humaid As-Sa’idi de) said that the men of 
used to prohibit their women from aft 
musjid. She told Rasilullah & that 
desired to perform salah in congregati 


performing salah in your pheebers is bet 
‘salah in your courtyards. And performing : 
your courtyard is better than performing 

Congregation (with me in Musjidun Nabawi 


CD) AB ad CSS ally tyes Q ce pail Qn UIE 
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tN a BT ayo f sal on oly py GEL» By 9 


Pee 


114 


AH.) %—, writes in Al-Kaukabud-Durri: 


UgeS> yyy gale te de J 


Translation: 
"The statement of Aishah & indicates 


knowledge and abundant wisdom.” 


When Amirul Mu'minin Umar *& final 
the prohibition to prevent women from goit 
musjid, they complained to Aishah 4. — 


Allamah Muhammad Ibn Mahmad 
Unabarli i states: 


gogks 


We St oo tae OS te UN ey 


10 5 
PIANOS L ace GI go) ae ple ey ate i 


Translation: 

Umar # had prohibited the women from 
the musjid. As a result, the women compl 
Aishah 4. In response to their complaint, 


19 {Th Vc see WN aber ge 5 tl SF SI 


150 VANE sill 2 alli ali 


ee Sy ere 0S IS) 


Translation: 
When Umar # used to proceed to the m 


salah, his wife Atikah 4 used to follow 
# was extremely bashful and disliked he 
the musjid. 


Imam Bukhari (256 A.H) %.—., has 
following hadith: 


DB elewly moval Dee gts pal df pl CIT JU Lge 3 
OT ane Lab IU bay y AUS 0 Se jae Of cnabed hy om 2 Ub 


BN doles Be Iyact V ploy ale di he BI Js 


Translation: 
Abdullah Ibn Umar # reports that the 


Umar # used to attend the Fajr and Isha § 
the musjid. She was asked why she went o 
she knew that Umar # disliked this act and | 
bashful. She asked, "Then why does he not | 
me from going?" The people said, "The s 
of Rasdlullah # 'Do not prevent the female 


Nr ete wy eat 
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Ne Sistas 1S Se 
Translation: 
When Umar # used to proceed to the m 


salah, his wife Atikah 4 used to follow 
# was extremely bashful and disliked her 
the musjid. 


Imam Bukhari (256 A.H) »—, has nara 
following hadith: 


OD cleally meal Mee dg ts pad ai pl IS JU Ligic ail oo 
Of ance Ld IG jl Ud SS pe of Ql yee FL 


Seles a yal Vols ale 3) ho dN, JS 


Translation: 
Abdullah Ibn Umar reports that the 


Umar # used to attend the Fajr and Isha § 


the musjid. She was asked why she went o 
she knew that Umar # disliked this act and] 
bashful. She asked, "Then why does he not} 


me from going?" The people said, "The s 
of Rasdlullah ‘Do not prevent the female 


Wer whe wy ae 
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Atikah was initially married to Abdullah, the son 
Abu Bakr #. They were greatly attached to @ 
other. When he was martyred, she married U 
#. According to a narration, she married Zaid 
Khattéb # first before marrying Umar &. Afier 
demise of Umar #, Zubair I[bnul 
proposed to her. She was a beautiful woman, 
possessed excellent character. She made 
condition with him not to prevent her 
attending the musjid for Isha Salah, not to beat 
and not to prohibit her rights. These were the s 
three conditions she had made with Umi 


disliked her action of going out. When he told 
about his feelings, she asked him why he did 
prevent her. He replied that he had to abide by 
condition she had initially made. Neverthel 
thought of a plan in order to prevent her ff 
leaving the home. One day he waited for h 
pass by on the road to the musjid. It was dark 
she did not see him. As she passed by, he toud 
her buttocks. She became very upset 
immediately _ recited, 

Oyrl, Ul, a Ul 
Translation: 
“To Allah do we belong and to him do were 
Then she returned home. On the following d 
when it was time for the Isha Salah and she he 
the azén, she did not make any movement. Zub 


Atikah was initially married to Abdullah, the so 
Abu Bakr #. They were greatly attached to 
other. When he was martyred, she married 

#@. According to a narration, she married Zaid 
Khattéb # first before marrying Umar 4%. Afier 
demise of Umar #, Zubair Ibnul Awwam 
proposed to her. She was a beautiful woman 
possessed excellent character. She mad 
condition with him not to prevent her f 
attending the musjid for Isha Salah, not to beal 
and not to prohibit her rights. These were the 
three conditions she had made with Umar 
Zubair # accepted these conditions although 


about his feelings, she asked him why he did 
prevent her. He replied that he had to abide by 
condition she had initially made. Nevertheless, 
thought of a plan in order to prevent her f 
leaving the home. One day he waited for he 
pass by on the road to the musjid. It was dark 
she did not see him. As she passed by, he toue 
her buttocks. She became very upset 
immediately _ recited, 

Syl, Uy UI 
Translation: 
“To Allah do we belong and to him do were 
Then she returned home. On the following 
when it was time for the Isha Salah and she he 
the az4n, she did not make any movement. Z 
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(1372 A.H) %.—-~ states that encouraging women tg 
attend the Jumu'ah Salah is in conflict with this 


hadith.” 


Imam Abdur-Razz4éq (211 A.H) »—-, states in his 
Musannaf: 


rhe oe pe Lee BAN dhe Ske OS Ui Jory cle JE GLA ye ly 
God GE oy or! (oes IW ode car PS bi dy ne pid Iwas y 

Fe BAAY Bae sf OV ee ye we HYY er, aay 
I pe SK WIE Gd 5, Yi 9 wrth 
Translation: 
Abi Amr As-Shaybani says that a man came and 
said, “It used to be said that a woman's salah is 
better in her home than her courtyard. Abi Amr 
asked him, "Why are you delaying? | heard the 
master of this house viz. Ibn Mas'tid taking an oath 
and emphasizing his oath and saying that no salah 
is better for a woman than the one in the house 
except in hajj and umrah. The exception from this 


57 Vit ole Gaus 
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inner chamber is better than your salah in you 
room...” until he said, “and better than your salah 
in my musjid.” And Allah knows best. 


Sheikh Muhammad Zakariyya Kandhelwi (1402 
A.H) 4, states in his annotation of Sahih Bukhari: 


160 ‘ 
some oe gr F Fed py cL nt py a all rt Nf 


sit nrg 4 


Translation: 
tbdullah Ibn Umar # used to stand up on Fridays 


expel the women from the musjid. 
d in the presence of all the Sahabah & and 


of them objected to his practice. 


Iman Abdur-Razziq (211 A.H) »—-, has narrated 


Pia 


the following hadith in his Musannaf: 
ke 


oft 


Oe LL os ee 


————TT—EE 


|x 7! 


I hte Sy ae Sis PAt/Y ee BE Jy 


‘ ee. <5 aN 
AY Jats TN 6g Am ge Ne 2 ys) J 


TV oie 


any order of the previous ummats has not been 
abrogated by Shari'ah, then it will still be applied in 


this ummah.'® 


The Fugaha and the Muhaddithin 


The Fugaha and Muhaddithin were men of great 
piety at Eiellect who eolozed the Sahabah 4) 


“Ubaidullah Ibn Umar states that NAfi’ would not 
allow his wives to attend the Eid Salah.” 


Imam Tirmizi (279 A.H) »—- narrates: 


i) LYY 9 0c gal UUS 
ON oF pS de (VAT) 4 fl ey eT eT cb) 
ta BS gE YS ah par yl oe Cai oe wl BI te os OL 


sa) Seal 


any order of the previous ummats has not been 
abrogated by Shari'ah, then it will still be applied in 


this ummah.'© 


The Fuqaha and the Muhaddithin 


The Fuqaha and Muhaddithin were men of great 
piety and intellect who followed the Sahabah 4. 
They lived in the khairul qurin (the best era) 
having obtained their knowledge and training at the 
hands of the Sahaébah # and T4bi'in. What wa 
their attitude to women emerging from their home 
to attend the musjid? ; 


The Muhaddith Abdur Razz4q (211 A.H) » 
quotes: 


D5 EY LS NS oe ry ae ye Ii ued 
“a 


Translation: 
“Ubaidullah Ibn Umar states that Nafi’ would not 
allow his wives to attend the Eid Salah.” 


Imam Tirmizi (279 A.H) %—-, narrates: 


19 LYN op 0¢ pall AUS 


9 ae (NATIT) al al ly Fe Tc li) a el 
tte Ls YS al pa oy) oF GU os b> yy Be OL 


Translation: 

"I dislike women to emerge nowadays for the 
Salahs. If the wife insists on emerging, the husb er 
should permit her to go out in tattered clothing ; 
not beautify herself. If she refuses to go out in 
state, the husband may prevent her from emergin 


The Muhaddith, Ibn Khuzaimah + —, states: I Oly IL, > yuadlly 


Wiley oyel Jad at ol J om > 2 UU ai A) 13 JU a 
VG ail ey Si Wi ee 5 Ly Jes ms 9 Ll fj 


pl May ni Vee DON Jie di amy If 
te Bary 


LIE ne 
lation: : 
Abdullah states: When a woman wears her cloth 


¢ 


and goes out and if she is asked, “Where do 


‘intend going to?”, she will reply, “I want to 
the sick or perform janazah salah or perform s 
in the musjid.” If she is asked, “What is j 
intention by doing that?” she replies, “To seek 
pleasure of Allah.” I take an oath in the name of 
Being besides whom no one else is a dei 
woman can never achieve the pleasure of Allah 


a ——C 
PERV I yh Spb Uae y gall alice OU Lin 9 Libel Ji sl Jue vty) 

TMNT Ly ade Si de di dal Jase Sod age, wo gle esis 
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Pe: 
ceed 


Translation: 

"The benefit of emerging for the Eid Salah is tg 
display the authority of the Muslims and showy thee 
large numbers. Furthermore, the spiritual light ang 
effulgence of the pious can be transposed on jg the 
others." 


Allamah Muhammad Yisuf Al-Binnori (13) 
AH.) x —, quotes Imém Tahfwi (321 A.H)x..- 


m 
HN ENS pall SI OLY I corre Sue 


1 order for women to attend the congregation of 

: during the earlier period of Islam was in order 

increase the number of Muslims in the eyes of 
disbelievers." 


Allamah Yisuf Binnort (1397 AH.) s—. fate 


_ B0es on to quote the sources of all the different 
‘schools of thought after which he says: 
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women who are of marriageable age, the ruling 
prohibition is emphatic. 


The following ruling is recorded in Al-Hidayah: 


Frm V9 AN > or 09 U cst NN gn HLH! syn 
5 


really lly ail de 2 


Translation: 
"It is makrih for young women to be present { 
Jama'ah (that is, salah in the musjid). However, ol 
women may come for Fajr, Maghrib and 
or to Imam Abd Hanifah s—., According fi 
Abd Yasuf and Imam Muhammad bu, itis 
ssible for old women to attend the musjid fg 


, - Other Schools of Thought 
The ruling of the ShAfi'i Math-hab is as follows: 


Per Sm als Nin SUF SK cy Ap Val oy 
NS I peed oh 0S cg5 oy JUHI S13) AL Uy en AP 
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what Allémah Aini »—, has mentioned in Umdat 
Qari in that old women are permitted while youn 


girls are not.'” 


The Hambali Math-hab has the following ruling: 


FI GON AS y SG re pe tle hall) al tales 
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Translation: 

"The emergence of women for the Eid Salih j 
permissible but not preferable. Ibrahim Nakhail 
Yahya Ansari, Sufyaén and Ibnul Mubirak hi 
fegarded it as makrdh. It is also makrih for you 
women to emerge due to misconduct." 


This is the view held generally by the early Fug 
of Islam. However, the later Fuqaha expanded 
the prohibition to include all women, even 

of old age. In view of the deterioration in th 
morals of people and the rise of vice, the Fugahi 
upheld the total prohibition of women attending the 
musjid. 

Sheikh Muhammad Ibn Mahmid Akmalud-Din AF 


Babarti *—-, writes in his annotation of Al-Hidayoh 
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Hafiz Ibn Hajar Asqalai (852 AH) s—. states. " stated that the prohibition 

S vell as old women. The 
Bah te ag fcr JRO Se Nb rye yaw oJ prohiib to all the salahs because of the 
Fee 4S FEN de 99 = EF cele O> ge ssy yl © of unchaste behaviour at 


m4 
Ol 


Translation: 
"When intermingling with males prevails, whether 
in the musjid or on the roads or there exists the 
danger of misdemeanour because of women! 
adornment and displays of beauty, then it j 
forbidden for them to emerge ... it is incumbent on 
the Imém or his representative to prevent’ women 
from emerging." 


Allamah Ibn Humém (869 A.H) »~—- said: 


Pe J ad AIS lS A gLeadl JA y2ily foal ell 0, ple 
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Band Israil were prohibited and she replied in the 
affirmative. Then Aishah 4 repcrts that Rasilullah 
@ said, "O people, prevent your women from 
wearing clothes of beauty and arrogance in the 
musjid for verily the Band Israil were not cursed 
until _ their women adorned themselves __ with 
attractive clothing and proudly showed off in the 
mosques." 


makrtih for women to 
the appearance of 


Allamah Badrud-Din Aini (855 A.H) s—., states": 


CPI SLA ISF G feny sal sUbl LUG JS 8 oll le pl sly 
eLlalN ANA VLE opi) SUgds aie Ln Vy bee Nhe li yy aha 
. Wall oad 5 hg S) pally 


Translation: 
"Today the verdict is that women be prohibited fromall 
salahs and this includes Jumu'ah, the two Eids, Salitul 
Istisqa and the congregations of lectures especially those 
ignorant orators who imitate the Ulam but their aimis 
merely to satisfy their carnal desires and eam secular 
wealth." 


It is mentioned in Fatéwa Alamghiri: 


ls 
BIS DS Li, gla) i glad JF 3 eS de ppl sp 


te pV CRS CH et 
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Imém Bukhari (256 A.H) »—., has narrated the 
following hadith": 


pels Siskel 13 JU ply ale ai ho oil ve Lege ail os, lg 


a \yab dnl! Jt dy 


Translation: 
Abdullah bin Umar # reports that Nabi @ said: “When 


your women seek permission to come to the Musjid af 
night, then you should grant them permission.” 


Moulané Khalil Ahmad Saharanpuri (1346 A.) ic, 


writes: 


GG Mpa it ae J 1St a y Uginiin 5 gece Vy U al ol a ly, 


i92 
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Translation: 
"The above Hadith indicates that if a woman seeks 


permission at night, the request should be accepted and 


eS MINA Ye Ve IAN ~ NG VY oc ul 
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from attending if there is 

i should only be granted if 

immorality from others or 
lent condition at that time.” 
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; that he came to Anas Ibn 
him about the oppression 
"Be patient for indeed 


ery | ; | by one worse than the 
PNG Le Oy Da y RE Bel gal ON yy) J HIF y reviou fou meet your Lord. | heard this 


The author of Ldmiud-Dardri, Sheikh Zakariyyg 
(1402 A.H) »— asks, 


shay ag rb gall ha ity g 
Translation: 


"When this (rampant misconduct) was the situation 
during the time of Allamah Badrud-din Aini who 


2 5 ASI SNyot ol E 
passed away in the year 855 A.H. then what do you —iligel me 
think of the present age saturated with s 


ae ul ye 
impropriety?" 


; _ Imam Bukhari (256 A.H) xs... has narrated the 
/ following hadith in his sahih: 
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peley ale ail 


Translation: 


AO eV cele es wed 
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hich cannot be described. 
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in delicate and fine shawls. 

ethey travel on different conveyances in the Nile River 
while it is filled with males. 

esome of them sing with delightful and charmingly 
high-pitched voices while the goblets circulate amony 
them. 

e they have overpowered the men and are ruling them 
by making all kinds of extreme demands. 

eamong them are women who sell evil items with loud 
voices and they intermingle with males. 

e among them are leaders who corrupt males and 
females and walk among them in ways which ar 
contrary to the Shari'ah. 

e among them are prostitutes and models who conjure 
evil. 

e some of them roam about in lure of males. 

e some of them steal from the public baths. 

eothers are magicians that practise magic and blowin 
knots. 

© some of them are merchants in the markets yelling 
out with the males. 

some are women brokers and agents procuring the 
services of women. 

¢ some of them lament and play drums for a fee. 

© some are paid singers who sing and entertain men and 
women. 

¢ others entice males for married women and create all 
kinds of dissensions. 


These are some of the evils and sins the womenat 
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either pride or show or haram.' = ieee as, sia ly 


There is unanimity regarding the prohibition of womey ap Lt op ey U Jar Ibe J. 
going to the musjid, Eid salah and visiting the graye 
because of the absence of the conditions of permissibili 


: ‘ : sports that the women said to 
which had existed during the age of Nabi & 


have overpowered us. (that is, 

ings every day and we are 

one day in particular for 

& promised to address them on 

ch he would advise them and 
ers of Shariah). 


Tiujjatul Islam, Im4m Ghazali (505 A.H) »~-, says in Af 
thyd in the chapter dealing with enjoining the good 
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It is obligatory to prohibit women from attending th 
musjids for salah and zikr when misconduct in regard { 
them is feared. The evils of their emergence today a 
established facts... The correct view is that prohibitioni 
absolute and the fatwa is this prohibition. This isth 
summary of our (Shafi'i Mazhab)." '” 


With regard to the gathering of zikr i-e. a discourse toth 
women, this is permissible as established from th 


following hadith” of Rasdlullah &: 
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either pride or show or haram.' 


There is unanimity regarding the prohibition of wom 
going to the musjid, Eid salah and visiting the gray 
because of the absence of the conditions of permissibi 
which had existed during the age of Nabi # 


is that the women said to 
lve Overpowered us. (that is, 
every day and we are 
one day in particular for 
} promised to address them on 
he would advise them and 
ders of Shariah). 


Hiujjatul Islam, Imam Ghazali (505 A.H) «~., says in 
thya in the chapter dealing with enjoining the good: 
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It is obligatory to prohibit women from attending# 
musjids for salah and zikr when misconduct in regard 
them is feared. The evils of their emergence todayé 
established facts... The correct view is that prohibition 
absolute and the fatwa is this prohibition. This istf 
summary of our (Shafi'i Mazhab)." '” 


With regard to the gathering of zikr ie. a discourse toth 
women, this is permissible as established from th 


following hadith” of Rasdlullah &: 
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be permissible to conduct such lectures. 


The slight departure from piety and hijab which 
commenced even in the era of the Sahdbah 
constrained them to prohibit women from going to 
musjid in spite of them being fully aware that wom 
used to visit the musjid during the time of Rasilullah 
Since they detected the beginning of the process 
corruption and they discerned the gradual abandonme 
of the very strict conditions which accompanied 
original permissibility, the Sahabah % initiated i 
prohibition. Rasilullah has commanded obedience 
his Sahabah 4 and has described the sunnah of 
Sahabah as his sunnah, the prohibition enacted by 
Sahabah is in actual fact the sunnah of Nabi &. It isth 


law of Allah. Only a person with a deficient ment 
capacity can deny such a divine prohibition. 


Some Ghair Mugallidin try to dupe the masses by sayi 

that the prohibition of the Sahabah 4% does not hold an 
weight in the face of the permission granted 

Rasdlullah 4. However, this is a mere deception. Th 
statement of the Sahabah 4 will only be not accepiabl 
in the presence of a hadith if there isa contradictio 
between both and the contradiction cannot be reconcile 
This is not the case here. The permission of Rasilullal 
% was at the time of non-existence of misconduct whilé 


the prohibition of the Sahabah was due to the 


existence of misdemeanour as mentioned previously 


Musjid to perform salat 


is a danger of fitnah 


. During the time of Nabi 


hings and guidelines of 
er remains as the laws of 


in hijab (veil). 


s have adopted i.e. now-a- 
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attend the Musjid. Permission was 
d such advice was rendered that 
efrained from attending the 


the statement of Allah, “And remain within you 
homes.” The verdict today is that it is makrdh jg 
attend any of the salahs due to the emergence 9 
misconduct.’ 


From the above  narrations™, we deduce the Ae ithe IMusjid) was dependant on 


following: 


eThe tribe of Band Said (1 — ,) had already 
prevented their women from _ attending the 
musjid during the era of Rasilullh @ 
Rasflullah # did not reproach the husbands ip 


any way. On the contrary, he encouraged the 
women to perform salah at home. 


eCertain Sahabah # like Ibn Mas'id and lbp 
Umar # used to forcefully prevent the women 
from entering the musjid in the presence of othe 
Sahabah because the era of corruption had 
begun. No Sahabi prevented them from doing 
this nor did anyone mention any opposing hadith 
to confront their action. 


e During the blessed era of Nabi &, it was not stressed 


2% For more details, refer to Ad-Durrul Mukhtar with Shami - Voll 


Pg 529, Alamghiri, Vol 1 Pg 56, Al-Bahr-ur-Réig, Vol | Pg 35% 
Rasdilul Arkfn, Pg 100, Badai-us-Sandi, Vol | Pg 175, Falitl 
Rahimiyah, Vol 5 Pg 56/71 
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misconduct.’ 
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following: py the husbands. Women were 


eThe tribe of Bandi Said (ss ,~) had alread 
prevented their women from attending th 
musjid during the era of Raséilulléh 
Rastlullah # did not reproach the husbands ig 


any way. On the contrary, he encouraged th 
women to perform salah at home. 


e@Certain Sahabah # like Ibn Mas'id and Ib 
Umar # used to forcefully prevent the women 


from entering the musjid in the presence of othe 
Sahabah because the era of corruption ha 
begun. No Sahabi prevented them from doing 
this nor did anyone mention any opposing hadith 
to confront their action. 
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Pg 529, Alamghiri, Vol 1 Pg 56, Al-Bahr-ur-Raig, Vol | Pg 3 
Rasdilul Arkén, Pg 100, Baddi-us-Sandi, Vol | Pg 175, Fativa} 
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Shah Waliulléh writes”: ‘ ' 
who emphasize the fact that 


d the musjid for congregational 
the Im4m of their musjid to 
n Rasdlullah 4. Perhaps they 
to be more sanctified than 
‘era to be superior to the era 
and their women to be more 
Hadhrat Shah Waliyullah Muhaddith Dehlawi s-., in his he Sahabiyyat and Tabi'iyyat. 
book, Hujjatullahil Balighah, has mentioned the practice 
of the Sahaba # of preventing women from coming to 
the Masajid. Thereafter, he mentions the objection that 
Nabi %& had ordered that women should not be prevented 
from coming. So what was the reason for.the Sahaba 4 
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preventing them? He answers by saying that there is no 
difference between the Hadith and the action of the 
Sahaba # because the zeal and fervour that arises merely 
due to pride and due to which women are prevented is 
not permissible. However, the zeal arising due to fitnah 
(dissension) is permissible, jf not commendable. (The 
Sahabah 4 prevented the women due to this permissible 
fervour and zeal.) " 
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perceived this decay in their era which was morally 
excellent, who can deny the existence off 
promiscuity today? And which Quranic verse or 
hadith emphasizes attending the musjid for women 
during an era of moral decay and perversion? 


Women should not become despondent from the 
fact they they have been prohibited from the 
musjid. In fact, they should be pleased that Alléh 
has granted them the same reward by sitting at 
home. Without attending the musjid, Allah % will 
grant them the same reward as the person who 
performs salah in Musjidun-Nabawi. Just as Allih 
has made certain actions like jihad, Imémat etc. 
Specific with men, so too was the congregation 
emphasized for them. Just as they have been 
prohibited from desiring the bounty which Alléh 
granted to men, so too should they not desire this 
bounty as well. In reality, it is our duty to subject 
any act, no matter how noble it may seem, to the 
desire of Allah and His Messenger &. Whatever 
Allah 3% and His Messenger & have deemed better 
for us, we should regard it as such. Let usnotallow 
Our emotions to get the better of us. Rasilullah 8 
has clearly indicated that the salah of women is 
more virtuous at home. The obedience of women 
would therefore be to regard the performance of 
salah at home as better for them and to discard the 
thought that attending the musjid will carry grealer 
rewards. 
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Kitaab-us-Salaat - Young Mens Muslim Association, 
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Bahishti Zewar - Moulana Ashraf Ali Thanwi (ii) - 
Madrasah Arabia Islamia, Azaadville, South Africa- 
1997 edition. 

Women in Musaajid and Islam — Mujisul Ulema - 1988 
— Port Elizabeth — South Africa. 


the salah in which the Quran jg 

recited aloud 

congregation e of narrators that has an 
a iption where one of the links 


plural musdjid 

nt narrated by such a large 
f people from generation to 
m that one cannot call 


the evening prayer performed after} 
sunset 
abominable 
Shari'ah 
an act whose detestability is not} 
established by categoric proof. It ig 
closer to haram and is a sinful act! 
The perpetrator is liable for 
punishment. 
A lessor category of makrih that is 
closer to _ permissibility. The 7 
perpetrator is not liable for aR 
punishment. However, one should = 
also abstain from such acts as they _ 
can lead to unlawful acts 

title of scholars trained in the 
traditional sciences, singular 
Sheikh 


Mufti one who issues legal verdicts 


and disliked act i 


— le 


‘companions of Rasilullah 


the salah in which the Qur'an js 
recited aloud 

congregation 

the corpse or the prayer related to it 
the Friday prayer 


. —e 
burial shroud 
the veil used to cover the face 
a relative who one cannot mary 
the evening prayer performed after 


sunset 
ee” and disliked act in 
Shari’ah 

an act whose detestability is not 
established by categoric proof. It is 
closer to haram and is a sinful act 
The pperpetrator is liable for 
punishment. 

A lessor category of makrih that is 
closer to _ permissibility The 
perpetrator is not liable for 
punishment. However, one should 
also abstain from such acts as they 
can lead to unlawful acts 
title of scholars trained in the 


traditional sciences, singular } 


Sheikh 


one who issues legal verdicts 


ment narrated by such a large 
of people from generation to 


ation that 


one cannot 


call 
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Sanabiyyah [a female companion of Rasta 
to Allah through whose grace 


leted and through whose granting 
can perform acts of obedience. 
upon the prophet who was sent 


title of a scholar trained 
traditional sciences 


the generation of Muslims, that 
succeeded the Sahdbah 4. Singulg 
Tabi’i, female: Tabi’iyyah 
the generation of Muslims that 
succeeded the Tabi'in 


| takbir of | the words recited during the days of 
tashrig i 


iting Subhanallah etc. 
1 


tashahhud the dua to be recited when in the| 
sitting position in salah 


wudi ; 


scholars of Islamic knowledge 


ablution 
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